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The Two  Truths Theory  of  the Bonpo  Me  ston  Shes

          rab  
'od

 zer  (1058--1132 or  1118-1192)

A  CoJnparative Study

Seiji KUMAGAI

oIntroduction

  In Tibetan  Buddhism, the title dBu ma  bden gnyis refers  to either  the Sac)udva)uvibhartga (SDV) of

Jfidnagarbha (8'h cen.)  or  its autecemmentar}4  the Stxpmdvaytvibhangavrtti (SDVV).

  Concerning the Bon  religion,  modern  studies  have regarded  the title clBu  ma  bden gnyis as

referring  to two  treatises as  fo11ows:

  (1) dBu ma  bden gnyis kyi gzhung (bDen gnyis) by Me  ston  Shes rab  
'od

 zer  (also known  as  Yar me

     Shes rab  
'od

 zeg  1058-1132 or  1118-1192).

  (2) 77iag pa ahen  po 
'i
 dbu ma  bden gnyis kyi 'grel

 ba (bDen gayis 'grd

 ba) by mNyam  med  Shes rab

     rgyal mtshan  (1356-1415).

  [I]he autocommentary  of  the bDen  gnyis, that is to say  the bDen  gnyis rnng  
'grel

 is listed in the

catalogue  of  Nyi ma  bstan 'jin
 (b. 1813),(i) but it is one  of  the rare  treatises whose  whereabouts  have

not  been known  fbr a long time. It was  found enly  recently  in BK77.(2) [I:his is strangely  not  referred  to

by  mNyam  med  Shes rab  rgyal  mtshan  in his bDen gnyis 
'grel

 ba. This may  suggest  that mNyam  med

did not  have access  to it. If that is the case, it rnust have remained  unknown  to some  Bonpo  authors

before its present publication in BK71

  Tlie bDen  gayis is a  short  treatise composed  of two  hundred and  fbrty padas (or sixty  yerses).(3) It

has been diMcult to grasp Me  ston  ig theory  of 
"two

 truths" (satyadva)u, bden gnyis) in detail through

this text alone.  Howeveg  the diseovery of  its autocommentarM  the bDen gnyis rtxng  
'grel

 makes  it

possible to understand  his theory more  precisely In this paper we  examine  how Me  ston,  a Bonpo

thinker in the eleventh  and  twelfth centuries,  came  to learn Buddhist theories of  
"two

 truths."

1 Fourwaysappearancesareperceived

Me  ston  presents the following four ways  a person may  perceive appearances:

(1) Tb `bne
 who  has defective eyes"  (mig skyon  can)  things appear  in double fbrrn.(`)

(2) An  
`brdinary

 person" (byis pa so  so  
'i

 sk ye bo) sees various  things and  becomes  attached  to
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    them.C5)

  (3) 
"One

 who  attains  the wisdom  at the post-meditation of  the holy one7'  
(G)

 (dum pa 
'i

 i:r'es shes)

    understands  that appearances  are  false like an  illusion.(7}

  (4) 
"One

 who  obtains  the medhative  equilibrium  of  the enlightened  one  and  holy one"{g)  (sangs

    rgyns dam pa 
'i

 mn.vam  bzhag) has no  discursive thought  nor  does he perceive any  [duaiity of

    subiect  and  oaject].(9}

  The above  theory  had already  been given by Indian Buddhist thinker Candrakini (ca. 600-650).(iO)

Indeed Me  sten  quotes Candral(irtils MAvBh  concerning  the reiation  between the theory  of  
"two

truths" and  persons who  perceive appearances.(ii)  From  this point, we  can  understand  that Me

ston  was  willing  to adopt  Buddliist doctrine and  he was  infiuenced especially  by the position of

Candrakirti conceining  the relati'on between  the  
'`two

 truths" theory  and  the subject  of perception.

  Here  I wish  to mention  the problem of  the date of  Me  ston.  There are two  possibilities. Kvrerne

[1971: 230] gives one:  1058-1132, and  Martin [2001: 75-76] gives another:  1118-1192. As  we  saMr

above,  Me  ston  quotes the MAvBh.  The  translator  of  the A`t`lvBh was  Pa tshab  Nyi ma  grags (b. I055).

[1] Following Kva}rnels dates, Me  ston  would  have been contemporary  with  Pa tshab. In this case,  we

can  imagine that Me  ston  must  have managed  either  to obtain  a copy  of  the Tibetan translation itself

or  a  source  that was  closely  relatcd  tQ it. [21 On  the other  hand fbUowing Martin would  mean  that, Me

ston  would  have been about  sixty  years younger than  Pa tshab. In this case,  he might  have obtained

the text from a  late adherent  of  Pa tshah

  It is also  possible that Me  ston  got a copy  of  the MAvBh  just after  it was  translated into Tibetan.

However  it seems  mere  likely that Me  ston  did not  obtain  a copy  of  the .wnvBh  until the translation

had become famous in Tibet, In conclusion  then  Martin's theory  seems  more  ],ikely

2"Conventional  truth" (saptvrtisatya, kun  rd2:ob  kyi bden pa)

2.1 Mestoll'stheoryof"conventionaltruth"

  Now  we  sumrnarize  Me  stenls  theory  of  
`
℃onventional  truth,"

- Defifiition of  
`
℃onventional  tmth":  

`'appearance
 ef  the obiect  which  does not  exist  ias true],"<M)

-
 Word  meaning  of  

`
℃onventional  trutrr': 

"that
 which  has characteristics  covering  over  [the way  of

       existence]  by conception."(`3)

-
 Relation witlt logical analysis:  the saiTisaric 

`keonventional
 tiuas' is not  established through the

       logical analysis  becau,se it appears  to be false [if it is analyzed  logically]. If it were

       established,  it would  become the nirva\a  without  any  negation.  If it is not  examined

       [logically], it appears  to be pleasing. If it is examined  [logically], it cannot  withstand  the

       power [of logical anaiysis].(i")

- Other explanation  of  
`keonventional

 tmtrr': 
"all

 deceptiveness," 
(iS)

 
"that

 which  is postulated in the

       side  of  the knowledge of  ordinary  person,"{i6> 
`･saipsaric

 dhamas," CS7} 
"that

 which  is like an
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        illusion".(ig}

 - Subdivislon of  the `℃onyentional  truth" "9):

   
`
℃onventional  truttr' (kun rdzob)

        F  
`pure

 conventionai  truttr' (dag pa  kun rkob)
        g

        t 
"impure

 conventional  trutif' (ma dog kun rdrob)

                  tIFi?8C,LC.Z",e,itXO.RmeilIll:.g,dn.S,k,,":,ii`ZOb)
                                                                       [[Ihbie 1]

  The explanation  of  each  subdivision  of  
`
℃onventional  trutrr' is as follows:

 
-
 
"pure

 conventional  tmtrr': 
"appearance

 which  is regarded  as a dream or  illusion and  which  does not

        cover  oveT  the [true] meaning."{2e)

-
 
"impure

 conventienal  trutif': 
"samsEric

 dharmas which  appear  as  various  subjects  and  objects  of

        grasping, which  are  Tegarded  as  true according  te their appearances,  and  which  obscure  the

        understariding  of  the way  of  existence."  
(2i)

-
 
`
℃orrect  conventional  truthr': 

"that
 which  is grasped by ordinary  persons whose  objects  and  sense

        organs  are  not  polluted [by delusion]." 
(22)

-
 

"false
 conventional  trutrr': 

"appearance
 to one  who  has defective objects  and  sense  organs  Iike

        double appearance  fbr one  who  has defective eyes."  
(2')

  Me  ston  presents, as  an  opponeRtls  theoTy the fotlewing four characteristics  of  
`
℃orrect

conventional  trutit' 
(24)

 in order  te distinguish it from the "faise
 conventional  truth," and  then he

refutes this theoly

  [1] 
"that

 which  is produced from cause  and  condition"  (rs)," nk[yen  las sdyes)

  [2] 
"that

 which  appears  commonly  [to ordinary  persons]" (mthun par snang)

  [3] 
"that

 which  has the ability  to perfOrm a function" (don tued nus)

  [4] 
"that

 which  does not  exist  when  it is examined  [logically]" (brtcrg na  dben)

2.2 Influence of  the Buddhist  philosophy on  Me  ston's  theory of 
"conventional

     truth"

  We  now  examine  the influence of  the Buddhist philosophy on  Me  stonls  theory  of  
`tonventional

truth."

2.2.1 Surfhee similartty  between his subdivisien  of  
"conventional

 truth"  and  those of  late

     Madhyamika  thinkers

  Me  stenig  theory i,s similar  to those of  late Madtiyamika thinkers such  as  Sdntaraksita (ca. 725-788)

and  Atiga (ca. 982-1054), in that they ai1 subdivide  the `℃onventional  truth" into two  stages.  But we

also  must  notice  that they are  similar  meTely  on  the surface.  Me  stonig  subdivision  of  
`leonventional

truth" is essentially  similar  to that of  Candrakirti as  explained  in the next  section.

  Santaraksitafs subdivisien  of  the `℃onventienal  truttr' in his SDUP(25) is as  fo11ows:

                                    -89-
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  - 
`
℃onventienal  truth" (kun idlob)

       1

       l ･ 
"correct

 conventional  truth" Qiang clag pa 
'i

 kun rdzob)
       {

       
L----

 
"incorrect

 conventional  trutlt' <>urng ddg pa  ma  yin pa 

'i

 kun ftlzob)

                  L

                  F- 
"that

 which  has conception"  (rnam par  rtog  pa  dang bcas pa)

                  L- `cthat  which  has no  conception"  (rnam par  mi  rteg  pa)

                                                                           [[Ih'ble 2]

  Atigds subdivision  of  the "conventional  truth" in his SIMC26) is as fo11ows:

  - 
"conventional

 truttr' (kun ntzob)
       '

       F--"correct conventional  truth" Oung dog k"n rdzob)

       
l
 

"false
 conventional  trutrr' (logpa kun tdzob)

                  t::waoeJ,eg7cesg,os.th,:,x:ISa,E,e,zf.W,:t:r,lEti'Z",ZiC-',,.,,.,
                                                                           l[fabie 3]

2.2.2 Slmilarity betweeR Me  sten's  subdiyision  ef  
"cenventienal

 truth" and  Candrakirti

  In fact the subd{vision  of  the 
`

℃enventional  trutrr' of  Me  ston  corresponds  to that of  Candrakirti.

Moreover, Me  ston  quoted the MAvBh  conceming  the relation  between the subdivision  of

`
℃onventional  truttr' and  the fbur different ways  of  perceiving appearances.  He  therefore seems  to be

strongly  influenced by Cafidraklni. [[ he correspondence  between the subdivision  of  the 
`

℃onventional

truttr' of  Me  ston  and  that of  Candrakrrti can  be seen  iR the table below

subject Meston'ssubdivisienCandrakTrti'g,subdivision'
U1'phagspa dagpakunrdleb samv,rtima'tra(k"nrdzobtsan;)(X}tt

[2]sosp'isk}'ebo.vangdagkunntzoblokasai7;vrtisadyu('J'igrtengyikunrdzobkyibdenlokataijsaijifi{)'igrtenn.vidiasbden)C)"''

I3]migsk.lvncat;logpakeinrdzob
alokah'aptvrti<V'igrtenkunrdcebbdenpaina.vin

lokutomith},a('Vigrtenn.vidtastogpa)(3i)

{!m

cy))

[[fable 4]

22.3 Influence of  late Mfidhyamika  thinkers  eoncerning  the relation  between the "cenventional

      truth" and  logical analysis

  As we  saw;  Me  ston  explains  that the 
"conventional

 truttr' cannot  be established  by correct  logical

analysis  because it appears  to be false if it is analyzed  logically This explanation  conceming  the rela-

tion between the `℃onventional  trutrr' and  logical analysis  seems  to be influenced by the SDVV  of  the

Buddhist thinker Jfianagarbha, etc.C32}

  Me  ston  also says  that the `

℃onventional  truttr' cannot  withstarid  the power  of  logical agalysis if it

is examined  logtcally This statement  ls quite close  to what  is fbund in the MAIii'i of  Santaraksita.C]3)

  Me  ston  further explains  that the `℃onventional  trutlf' appears  to be pleasing if it is not  examined

logically T[his explanation  also seems  to be influenced by the expression,  
"that

 which  is pleasing

insofar as it is not  examined  [logically]" (avicaruikarzimapti}u, ma  brtqgs gcig pu  na  n)tims  dga 
'

 ba)

stated  by late Indian Mfidhyamika thinkers such  as  Santarak$ita,(34)

                                       -90-
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  Thus Me  ston  seems  to be strongly  influeAced by the Indian Madhyamika  thinkers concerning  his

understanding  of  the relation  between the `bonventiofiai  trutif' and  legical analysis.

2.2.4 VVerdmeaningefthe"conventionaltruth"

  As  we  have seen, Me  ston explains  the `bonventional
 tmtrr'  as the  

"thing
 which  has the

characteristics  covering  over  [the way  of  existence] by the conception"  (kun t" brtagspas sgrib  par

Eoed mtshan  mdi  dngos po). This explanation  also seems  to be infiuenced by Buddhist philosophy

  Candrakirti uses  the word:  
"to

 cover  over"(35)  but he does not  use  the expression:  
"by

 the

conception."

  Jfiiinagarbha regards  the "false
 conventional  truttr' as 

"that
 which  is collceptualized" (parikaipim).

He  also considers  the `

℃onventional  trutri' as  
"that

 which  covers  the truth by the conceptual  mind."

(36)
 From  these facts JfiEinagarbhds explanation  seems  to be closer  to that of  Me  ston.

22.5 Influence ofBuddhist  logicians concerning  the "abMty  to perform  a function"

     (arthakrlyasamartha, don byed nuspa)

  As  we  saw  above,  Me  ston  presents, as an  epponenfs  theory four characteristics  in order  to

distinguish the 
`

℃orrect  conventional  truttt' from  the "false

 conventional  truth," and  then  he refutes

this idea(37) In ene  among  these foug "that

 which  has the ability  to perfOrm a  function" is given as

a means  of  distinguishing the `

℃orrect  conventional  truth" from the "false

 conventional  truth." This

mode  of  analysis had been already  adopted  by indian logicians such  as Dharrnakirti (ca. 600-650),(38)

and  also Indian Madhyamika  logicians such  as  Jfianagarbha.C3Y} Thus  while  Me  ston  does not  accept

such  a  theory  as  his own  position, he nevertheless  presents it as  his opponenfs,  and  we  can  therefore

say  that he was  in this regard  indirectly influenced by Indiaii Buddhist logicians.

3

3.1

"Abselute
 truth" <Parama-rthasaty& den dam  bdenpa)

Me  ston's  theory of  
"absolute

 truth"

  Now  we  summarize  Me  ston  ls theory of  
`labsolute

 truth."

- Definition of  
"absolute

 truer': the' `labsolute
 truth" without  discursiveness has ne  definition

       essentiaily But it is defined as  
"that

 which  is without  discvrsiveness" in order  to explain  for

       disciples.(40)

- Word  meaning  of  
"absolute

 trutrr': 
"that

 which  is an  object  and  is also  exellent"  
(`i}

 (kanmattharu)u

       compound)  er  
"the

 object of  one  who  is excellent"  
{42)

 (taipuruFa cornpound).

- Demonstration of  
"absQlute

 truthl': tliere is neither  object to be demonstrated nor  any  demonstration

       coneernifig  the 
"absolute

 truth." (43}

- Other exp!anation  of  
`labsolute

 truttr': 
"that

 which  has no  deceptiveness," 
C")

 
"that

 which  canrmot  be

       thought  of  or  described," 
(`5>

 
"that

 which  cannot  be thought, described, compared,  or  seen,

       is not  an  object  to be conceptualized,  and  is not  to be regarded  as anything,"  
(`6}

 
"that

 which,

       Iike space,  is not  characterized."  
(`')

                                    -91-
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- Subdivision of  
"absoiute

 tmthr':

- The  
"absolute

 truth" without  discursiveness is not  established  as anything,  so  there is neither  number

        norsubdivision.(48'

- The  distinction between the 
"categorized

 absolute  truttr' (rnam grangs pa  
;i

 don dam pa 
'i
 bden pa)

        and  the "uncategorized  absolute  truthr' (rnam grangs ma  .yin pa  
'i

 don dam  pa 
'i

 bden pa) is a

        mere  method  fOr leading disciples, so  it is the `℃onventional  truttr' in a  very  real  sense.(`9]

3.2 Influence of  the B"ddhist  philosephy  oR  Me  sten's  theory ef  
"abse!ute

     truth"

  We  now  examine  the infiuence of  the  Buddhist  philosophy on  Me  stonls  theory of  
"absolute

 truth."

  Bhfiviveka (ca, 490-570) gives the three interpretations of  the compound  
"absolute

 truth," that

is to say  [1] karmadhanraya, [2] taipurusa, and  t3] bahuvrthi.(Se> Candrakini adopts  only  two: [1]

karmadha-rar and  [2] tatpur"Fa.<5i) As  we  have seen,  Me  ston  also  gives onty  two: [1] karmadhara.}u

and  [2] taipurusa. This faet might  also  be evidence  that he was  infiuenced by Candrakirti's theory

  Me  ston  does not  admit  the subdivision  of  the 
"absolute

 truth" into the 
t`categorized

 absolute

trutff' and  the 
"uncategorized

 absolute  truth," and  he considers  the  
"absojute

 truth" as unique.  In this

respect,  he seems  to have been infiuenced by AtiSa who  admits  a unique  
"absolute

 truth."<52)

4Conclusion

  HeTe we  summarize  the examination,  mentioned  above,  of  Me  stonls  
"two

 truths" theory  and  how

it is influenced by Indian Buddhist theories,

  The structure  of  Me  stonls theory  o'f 
`'two

 truths" is as seen  in the tabie belo"t

- "two  truths" (bden gnyis)

      tIL':i2i.t?i.t'.Ualthli.(k:Mn'rdzob)
                 L

                    
`bure

 conventional  trutit' (dcrg pa  kun rzlzob)

                 t"impure 
conventional

 trutif' (ma dcrg kun ntzob)

                             tllf:ls'eeCctoCnOv"e"n:lotiOa"il:iXpa(1.(L>Up".gkd,ag.:,".brt)tZOb)
[[fable 5]

[1] Concerning the 
`keofiventional

 truthl'

- The  suT[face  structure  of  Me  ston's  subdivision  of  the 
'

℃onventional  truthr' seems  to be similar  to that

        of Sfintaraksita and  Atiga.

- On  the other hand  the actual  contents  of  the subdivision  seems  to be similar  to that of  Candrakirti.

- His explanation  of  the relationship  between the "conventional  trutff' and  logical analysis  seems  to
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       have been influenced by lndian Buddhist Madhyamika  thinkers, (eg. avica'raikaramae;)aa)

- He  seems  to present some  theories ef  known  Buddhist logicians as his opponentsJ  . (eg, the concept:

       
"existence

 of the effective function" (arthakriya"samartha, don Zoed nus  pa) as the proof

       of  the `
℃orrect  conventional  truth," in order  to  distinguish i{ from the "false

 conventlenal

       truthl')

[2] Concerning the `hbsolute  truttr'

- Me  ston  seems  to be similar to Candrakini in that they both present only  two interpretations of  the

       compo'und  of  
"absolute

 trutif': a  hamiadhatzi)u compound  and  taipurnsa  compeund.  tinlike

       Bhfiviveka, neither  mentions  the possibility ef  interpretlng it as  a bahuyrthi compaund.

- Me  ston  seems  to have been influenced by Atisia in that they both refute  the possibility of

       subdividing  the 
"absolute

 truth," unlike  Bhaviyeka, Jfi2nagarbha, SEintaraksita, etc.

[3] Concerning the entiTe  structure  of  the 
"two

 tmths"

- The  surface  structure  of  Me  sten  ls "two  truths" theory  seems  to be similar  to that ef  AtiSa.

- On  the other  hand the actual  contents  of  Me  stonls  
"two

 truths" theery  seems  to be similar  to that of

       Candrakirti. (eg. citation  of  the MAvBh)

- His expianation  of  some  technical terrns seems  to have been infiuenced by the theories of  Ifidian

       Buddhist MEdhyamika  thinkers

- From  these facts we  caii say  that Me  ston  composed  a  new  theory  of  
"two

 truths," by collecting

       various  theories of  lndian Buddhist thinkers.

  in this paper I have outlined  how  Me  ston  incorporates Buddhist theories into his own  theor>g but it

is possibie that he rnight  have adopted  them  according  to a  Tibetan tradltion from his teachers rather

than  direetly from Indian Buddhist texts themselves.  In any  case  he truly shows  a Bonpo  original

theory of  
"two

 truths," but his theory  does not  seem  to have been fo11owed by other  Bonpo  thinkers

who  created  various  ether  theories of  
"two

 truths." As  I have shown  in another  papeg(53) theugh  these

Bonpo  thinkers classify  the 
`

℃onventional  truth" in a  variety  of  different ways  we  can  identify two

main  ways  in which  they subdivide  the 
"absolute

 truth."

  [A] Tfie traditien that regards  the `labsolute

 trutrr' as  unique:  the bDen  gayis and  the bDen  gnyis

     rang  
'grel

 by Me  ston,  and  the bDen  gnyis 
'grel

 ba by mNyam  med.

  [B] The  tradition that divides the  
"absolute

 trutrr' into twu: the 71Piag 
'grel

 which  is anonymous

     (rediscovered in the fifth 
`tycle"

 (rab byung), i.e. 1267-1326), the Bon  sgo  gsal h}ed by Tre

     ston rGyal  mtshan  dpal (14ti' cen.),  and  the Sd lam iung  
'grel

 by mNyam  med.

  Me  stonls  hDen gnyis and  bDen  gnyis rang  
'grel

 seem  to be the earliest  source  in the Benpo

tradition which  adopts  the position of  a singular  
`hbsolute

 truth."
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Abbreviations

BKT

CBKT

DJIBSOtani

P7bhoku

Bon po bKin] brten published by Sog sde  bsTtm  pafi nyi  ma  in Lhasa  (no date). The copy  of this

edition  preserved in the library of  the Graduate School of  Letters of  Kyote  University bears the

accession number:  Buddhism,  A-III-341,

A  Catalogue of the  New  CoUection ofBomp Katen llixts, Bon Studies 4, Osaka: National Museum

of  EthnologM 2001.

Tibetan Tripitaka, sDe  dge Edirion.

.lournal  ofindian and  Buddhist 9udies. ( rEPke}i:tltif7ernD
TTie 7Vbetan 7}'ipitaka Catalogue and  index, [[bkyo: Suzuki Research Foundation, 1961. (rqpr, 7}ie

Tibetan T}'ipitaka Catalogue and  index, Kyoto: Rinsen Book  Co., 1985,)

Tibetan tripitalca, Peking edition.
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　　　　　　　　　IA］｛fBu　ma 　bden　gnyis　kアi　gzhung　in　5b　Jα配 rnam 　
’
ク｝ed 　

’
Phrut　s8ron 　ntsa　

’
grel　theg　chen 　gzhi

　　　　　　　　　〜αη暑
’brasみ麗 rtsa

’
gre9　dbu囃 α rtsa

’
grel∫たor 　gyi　gsungs μ ）4　bzh“n8s ，　vo 廴2Kha ，（Ka血 umandu ，

　　　　　　　　　1991＞，No，　Cha，（5　fblios，　dbu　can 　script）

　　　　　　　　　［BI　ctBu　ma 　bden　gnyis　kyi　gzhung　edited 　by　Yam 　Lama 　a皿d　Samt 玉n　Jans童n ，　De 翫童，！96廴（6 ｛bhos，

　　　　　　　　　dbu〃ied　script）

わD 召n　gnyis
’
grel　ba　mNyam 　med 　Shes　rab 　rgyal 　mtshan （1356−1415）：Tlteg　pa 　chen 　po

’i　dbu　ma 　bden　gnyis

　　　　　　　　　妙∫
’

grel　ba　in　Sa　gam　rnam
’b）ed

’
phtZ｛1　sgron 　rtsa

’
grel　theg　ehen 　gzhi　tam

’bras　bet　rtsa ’
grelの 闘

　　　　　　　　　那 α r磁
’
g副 誼o ア gyi　gsungs　pod 　bzhungs

，
　voL 　2　Kha，（Kathumandu，1991），　No．　Ja。（45pp．）

bDen　gnyis　rang
’
grel　 Me 鰍 ）n 　Sher　rab

’
od　zer （1058−1B20r 　1118−1192）：跣 曙 脚 伽 π 卯 励 砿 麗 ∫覿 ηg

　　　　　　　　　
’
grel　gsal　b｝ed 　sgron 　ua 　tegs　par　bshcui　pa．（脚 ［201−1］．This　is　an　autooommentary 　by　Me 　ston．

　　　　　　　　　Acopy 　of　this　text　was 　given　to　me 　by　Dangsong　Namgyal　a　Bonpo　monk 　of　Triten　Norbutse

　　　　　　　　　m ・ nas 勧 y　lt　has　94　P．　Th藍s 賞 eat 孟se 　is恥 田 d 童韮   ca重a｝09 瞳e　of　Nyi−ma 　bs伽 一’dzin，　cf．　Kvacrne

　　　　　　　　　［1974；117（T35−2）｝

B ・π 柳 鯉 厩 4Tre ・st・n 雌 yal鵬 han　d衂 （14
’h
　cen ．）：bK ・

’
　1”ng 　spyi　yi　

’
gret　ba　b・n　sgv 　gsal　byed．

　　　　　　　　　（C蹴 ical　edition ）Mimaki ＆ Karmay ［2007］．

5屠     8
’
grel　 mNya 磁 med 　Shes　rab 磐 yal　mtshaa （1356−1415）：5b　lam ’

phrul　gyi　sgron 　mdi 　rang
’

8rel，

　　　　　　　　　（Critical　edition）Argu三11i邑re ［2006：308一三9］．
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　voL 　83

，
　pp．33−59．

Argu茲16re，　S．
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truths
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’JIBS ，　vol．56−3，　pp ．11

イ｝7． 　　　f ｛） rthcoming　」つevelopment 　of 　the　Theory 　
of
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Truths
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iversity． Miyasaka ，

Y、（宮坂　宥．勝） 　 　　1971− 72 　P雌〃厩解 αレδπ’故α δ々r疏δ（Sanskrit 　and 　Tibetan 丿，Acta　lndologica 　

C 　PP．1 − 206． M 重ya
ki，　L（宮崎　

泉 ） 　
　
　2009 　“Ati §a．　no 　Nitaisetsu 　 Saikou

”
（ア ティシャの

二

諦 説再 考． ，　Atiga ’＄Two 　

uths　Theory　　　　　　　　　Reconsidered ），
　
JIBS ，　vol．5

C　pp．128− 32． Tb

ki，　H．（戸崎宏正） 　　　1979 　　Bukky δNinshikiron 　no 　Kenkya （仏教．認識論の研究，AStudy　on　tke　Buddhist 　Episte
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（3）

（4 ） （5 ） （6 ） Kvrerne矼19
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bDen　gnyis 　ran8 ’gret 　and　Professor　Shnichiro 　Miyake 　of　O

iii 　Universitywho　taught　me　

s　bibliographybDen 　gηy’3　
IA5a6

， 　B6b4−5］；7’heg ραClten　Pt〕db ”ma 　bden 　g確y ご

3

　gsalわαrわ） ed 　pa ’i 　

higs　5尻bcad　padr ∬9 　

g　pa　rdzOgS 　so 〃 う1 ）en 　gnyis［A養b4，　 B2a2 − 3 ］：〃庭 8　slyon 　can 瓰mi8 ＞りr　snang ／ dag 　pa πy

｛∫」σg∫α眤ma　grab／ bDen　gnyis［Alb3 ，　B2a1亅：byis　pa　so 　so 　’i　skye　bo 　la／sna　tshogs　snang　zh

fig　bden 　pa厂zhen／ According 　to　
the

　hDen　gnyis　rang’ g厂召’［ 6b2−3」，‘‘tbe　wisdom 　at　the　post一  editati

　of 　the　holy 　one ” （ぬ醜ρゴ‘
rjes

　shes ＞mea 甦s　thピ‘w呈 sdom　at　 the 　p〔｝st− mod 量tation 　of　 the 　 holy 　

加t”ぐ

ﾁg ∫
ρ
α dam 　 pa ” ＿96 一 N 工工一



Japanese Association for Tibetan Studies

NII-Electronic Library Service

JapaneseAssociation  forTibetan  Studies

The  TXvo Truths Theory ofthe  Bonpo Me  ston  Shes rab  
'od

 zer  (1OS8-1 132 or 11 1 8-1 192)

(7)(8)

(9)(10)

(11)

u'es shes).

bDen  gnyis [Alb3-4, B2al-2] dam  pa  
'i

 ny'es shes  snang  ba mams  lsgyu ma  bzhin du idzun  par  rtogs  1

According to the bDen  gayis rung  
'gret

 [6biF6]. the "meditative

 equilibrium  of  the enlightened  one

and  holy one"  (sangs rg)us dom  pa'i mn)um  bzhqg) means  
`･individually

 discriminating wisdom  of

mere  appearance  without  truth" (bdenpas stong  pa  
'i
 snang  ba tsam  so  so  rtogs  pa), the 

"thought

 of the

enlightened  one"  (sangs rg)us kyi dgengs pa), the 
C`thought

 of  the meditative  equilibrium  of  the saint"

( 
'phags

 pa 
'i

 mn)um  bzh(rg gi (igongs  pa).
bDen gnyis [A1b4, B2a2]: sangs  rg)as dam  pa 

'i

 mn)um  bzhqg la 1spros med  cir )ung  mthong  mi  
'gyur1

Concerning the relation  between the theory of  
"two

 truths" and  the subject  of perceptien stated by

Candrakirti, see  Kishine [2001: 66-67].

bDengnyis  rang  
'grel

 [6a6-b2]:'Jiig 
'grel

 laslde la sosos  bo rnams  idontinm a  an  in a

cL,'i/'uiEgEpgh 
'i

 an  id n  inEt!gtlg.ebg

 etlggE`2g:LEmedyu(d l rnams  i kun rkob  tsam  in la l de 
'i

 mn  bzhin ston

(12)(13)(14)

(15)(16)

(17)(18)(19)

(20)(21)

(22)

(23)

(24)

(25)

(26)

               a  de ni de mams  i don ciam  a  yin pa  
'o

 1zhes gsungs  so 1

MAvBh,  chap,  6, M  28 (De la Vitllee Poussin [1912: 108,13-16]; lbhoku [No. 3862, 'A,
 255af]): de la

so  so'i  sk}ig bo rnams  kyi don clam  pa  gang  yin pa  de nyid  lphags pa snang  ha dang bcas pa'i sp)vdyul

can  rnams  kyi killt mbob tsam  yin la 1de 
'i

 rang  bzhin stong  pa nyid  gnng  yin pa  de ni  cie rnams  kyi don
ciam  pa  

'o

 11/

bDen gayis [A2a5Tib1, B2b5]: kun rzizob  bden pa 
'i

 mtshan  nyid  ni")vdpa  ma  yin don snang  ba 
'o

 rz

bDen gayis [A2a1, B2a45]: kun tu brtcrgs pas  sgrib  par  b}ed ,fmtshan  ma  
'i

 cingos  pas bdenpa 
'o

 "

bDen gayis [A2b1-2, B2b6-3a1]:  
'khor

 ba kun rtinob bden pa la V)ang dug rigs  pas  
'grub

 mi  
'gyur"kun

rztzob  rdzun  par  snang  plryir ro 17 grub na  mi  gnod  m)ung  Ubs 
'gyur

 rzma brtag nJums  ciga'  ltar snang

ba "  brtag na  rigs pas  sbimgs  mi  bzod 1

bDen gayis [Alb3, Blb4]: 
'khrutpa

 thams  cad  kun retzeb  la b'

bDen  gnyis [A2b2-3, B3a1-2] kun whob  byis pdi  shes  ngo  la Vltos te rnam  par  bzhag pas  na  "  gang

la bden  rztzun  gr"b tshod  la Isgrub  b}ed rig (sic, read  rigs) pdi tha  sn)ad  gdqgs  "

bDen gnyis [A2b4, B3a3-4]: 
'khor

 hdi bon  tveams  kun  rdzob  dang "

hDen gnyis [A2b4, B3a4]: sgyu  ma  lta b"r stonpas  gsungs i7

bDen  gnyis [A2a2, B2a6]: 
'kun

 ,zizob  dEoAe ba  gnyis su  Zibd hi dog pa  dbng ni  ma  dag pa'o 11

bDen  gnyis [A2a3, B2b1-2]:  ma  ttag  kun rzizob  mam  gnyis te "  log pa ddng ni )uing ciag go "

bDen  gnyis [A2a3, B2bl]: snang  ba rmi  lam  sgyu  nta  bzhin ff der mthong  don la 
'grib

 mi  
'gyur

 iP'

bDen  gnyis [A2a2, B2a6-bl]:  sna  tshogs  gzung dzin 
'khor

 ba'i bon"snang  bihin bden  mthong  
'grib

par  tved "

bDen gayis [A2a4, B2b3]: yut dang dbang po  ma  bsladpas  I  Vig rtenpa  yis gang  blung ba h' de ni  ynng

dog kun tdeob  yin "

bDen gnyis [A2a3, B2b2]:  mig  sk}vn  can  ta mig  )mpr sogs  /7 dbang po yul la skyon  ldan pa -sk[}on med

la ltos tog par bzhcrg I

bDen gnyis rang  
'grel

 [14b24]: kha gcig na  re  ! rgyu rk)en  las sk)nes  1mthun par  snang1  don  b>ed nus  1

brng  na  dben !de ltar mrshan  nyid  bzhi dang ldan pa )ang  dag  pa'i kun whob yin ta 1de bzhin mi  ldan

pa log pa'i kun rttzob  yin zer  te 1

SDIx:P (7bhoku [No, 3883; 27a7]): cte ltar na  kun  ntzob ni  mam  pa gsum  du bstan te 1}ung  dag pdi  kun

whob  ni mam  pa  gcig go I)ung  dag pa  ma  yin pdi kun rkob la ni mampa  gnyis te 1mampar  rtogpa

dnng bcas pa dang rnam  par mi  rtog  pdi  b)e btzrg giph.yir'ro i;'

SDt4, k, 2-3 (Lindtner [1981: 190]; Iljima [1983: 361-362]; 7bhoku [No, 3902, 72a45]):  kun  rdzob

rnam  pa gnyis su  abdIlog  pa dnng ni  )ung  dag go "  dang  po  gnyis te chu  zta dong "grub  mtha'  ngnn

pa'i rtog  pa'o /7' ma  brtqgs gcig pu n)ums  tlga' ba'i"sk}e ba dang ni  Vig pa'i chos  /7  don  byed nus  dang

ldon pa ni ")nng  clag kun idzob  yin par tibd"
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(27)

(28)

(29)

(30)

(31)(32)

(33)

(34)

(35)

(36)

MAvBh,  chap.  6, M  28 (De la Vallee Poussin [1912: 108,1 1-19]; 7bhoku  [No. 3862, 
'A,

 2S5a4-6]): de
ltar na  re  lhig  bcem lclan Uas des kun rttzoh kiyi bden pa dung kun rdzob  tsam  du gsungs pa  yin no  b' de
la so  so'i  sk)e  bo rnams  kyi den dampa  gang  yin pa  de nyid  

'phags
 pa  snang  ba  dang  bcas pa'i smed

y"l can  rnams  kyi kun  ntzob tsam  yin ta 1ddi ,ung  bzhin stong  pa nyid  gang yin pa  de ni  de mams  kyi
don dam  pdo  "sangs rg)ns rnams  kyi don dam pa  ni rang  bzhin n.yid yin zhing 1de )ung slu ba rnedpa
nyid  kyis don dam pdi  bden pa yin la ! de ni de rnams  kyi so  sor  rang  gis rig  par  b)u ba yin no  I

PrusP, chap.  24, M  8 (De la Yhl16e Pollssin [1913: 493.56]):  loka-saptvrtya sac}urp loka-saptvrti-
sapam  1 sama  eva-)nm  abhidha'nabhidheJutin-a-nav'n-eya-di-i{}uvahanro  

's'eFe
 loka-saptvrti-sacyim ity

uc)ute  17bhoku

 [No. 3860, 163b2-3]: lr'ig rten  gyi kun rdzob tu bdenpa nior  7ig rten  kun rzlzob  bdenpa ste  "

bu'od b)u dang 1 ijod b}ed dang 1shes pa  ddng fshes b)a la sogs  pdi  tha sn)ud  ma  luspa Ui clag thams
cad  ni  1 7ig rten  gyi kun rdzob kyi bden pa  zhes  b)u'o "
MAv,  chap,  6, k. 25 (Cited in BCAP,  chap  9 y  2: De  la Val16e Poussin [1901/1912: 353.13-16]):

vinopaghatena  Jnd indriya"n. arp sae"am api gra-h}am aTuiti  lokae f

sopm  hi tal toknta evarp  s'eFam  vikaipitapt  tokota eva  mitiryd"

De  la Val16e Poussin [1912: 104.4-7]; 7bhoku [No. 3861, 
'A.

 205a7]:

gnodpa  medpa  

'i
 dbang  po  drug  mams  kyis Igzung  ba  gang zhig  7ig rten  gyis rtogs  te "

'7ig

 rten  nyid  las bden yin thag ma  ni h' Vig rten nyid  las Jog par  rnam  par  bzhag "
PrasP, chap.  24, y  8 (De la Val16e Poussin [1913: 493.2-4]): atha  va'  timira-kdmala-dy-upahatendri}u-

vipartra-tlan"andvasthanas  te Zokas tesa-m. ya  samvrtirasav  aloka-samvrtih.  1cuo vis'iF)ute loha-sarpvrti-
siu)um  iti 1

7bhaku [No. 3860, 162a7-bll: rub  rib  dang  ling tog sngon  po dang1mig  ser  la sogs  pas dbang po
nymns  pas mthong  ba phyin ci Jog ta gnas pa de dag ni 

'jig

 rten ma  yin te 1de dag gi k"n rdzob gang  yin

pa  cie ni1  Vis rten  kun rztzob  bden pa  ma  yin pas"  
'J'ig

 rten kun rdzob  bden pa dang I  zhes de las kh.vad

par  du byos so  "

See footnote 29,

SDVV,  v  21ab  (Eckel [1987: 173.7-10]; 7bhoku [No. 3882, 10a7]): ji ltar snang  bzhin ngo  bo'i phyir
// ai la dP)teld pa mi  

'jug

 go 11 (k. 2lab) ci ste  kun ,dzob  niJ'i ltar snang  ba bzhin yin te fde la nij'i
shad  bshadpdi `ip)udpa'i  guas  medpa  nyid  do ht

MAL-Ai, y  64 (Ichigo [1985: 202-204]; 11)hoku [No. 3885, 70b7-71al]): kun rdzob  Ui ni  sgidi  tha snynd

tsam  gyi bclag nyid  ma  yin gyi mthong  ba dang  tlbdpa'i cbigos  po  rten  cing  
'brel

 par 
'toJung

 ba mams

niebuegue!teta 
'b

 d )ungdagpdikunrdzobste/
According to Akahane [2003: 51-52], the expression "that  which  is pleasing insofar as it is not  exami-

ned  logically" (avicaraiharumapti-}a, nta brtqgs gcig pu  na  n)ums  ttga'  ba) is attested  in Avalokitavratds

Ptzij'n-oprctdipacilaa (7bhoku [No. 3859 Za, 84a6, Sha, 245b7]) fbr the first time  among  Buddhist texts,

But  Avalokitavrata uses  this expression  merely  as the adjective  of  the "illusion"

 which  is an  example

of  the `

℃onvemional  tmth"  He  did not  have the intention to use  it as  the definition of  the `bonventional

truth"'This
 expression  is used  for the definition of the 

`

℃onventional  trutrr' in Satitaraksitals MA  (k. 64a:
Ichigo [1985: 202], 7bhok" [No. 3884, 55a6]) fOr the first time,  and  then later thinkers started  to used

it: Kamalasuds Madh)umaktllarphampabjika, Sn-guptals llittvavataravrtti, AtiSds SDA  ete,

PrusP, chap.  24, y  8 (De la Vhll6e Poussin [1913: 492.10]): samanta'd  varnpapt  sarpvrtih.  1

7i)hoku [No. 3860, 163a5]: kun nas  sgrib  pas na  kun rdzob  ste  1

SDV;  k. 15ab  (Eckel [1987: 17Ll-2]; 7bhok"  [No, 3881, 2bl]): stmg  zhig  gis sam  sang  zhig  ta ")wig

dag sgrib  byed kun ,dzob  bzhed"

SDVV, M  15ab (Eckel [1987: 171.1-2]; fohoku [No. 3882, 9a2-3]): blo gang zhig gis sam  blo gnng zhig
la )vd na  >ung dcrg pa sgn'b  par byedpa 

'7ig

 rten  na  gnrgs pa de  tta bu ni  kun ,tizob  tu bzhed  de  1
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(39)

(40)

(41)(42)(43)(44)(45)(46)

(47)(48)

(49)

(50)

(51)

 SDVV; v  8d (Eckel [1987: 160.25-28]; 7bhoku [No, 3882, 5b6-7]): )ung dag nin  ni kun brtqgs yin fl

 ik. 8d) )ung dag par sk}e  ba la sogs  pa  sung  yin pa  de ni  mog  pa  
'i
 bzos sb)ur  ba ste  ! cie  ni  )ung  clag  pa

 ma  yin pa'i kun rtlzob  kyi bdenpa'o "
 See footnote 24,

 PX  chap.  3, k. 3 OV[iyasaka [1971-r72: 424S]):

 arhakri}u-samarthapt  yut tad  ana  pai inzarthasat  1

 anpt  saptvptisat  prvktam  te svasaTma-n}ntaksa4e  iP'

 don dtwn don byd n"spa  gang h' de 
'dir

 dbn dam  yodpa yin "

 gzhan ni  kun ntzob )ud pa ste "de  dag  iung  spyi 
'i

 mtshan  ayid bshad "

 SDV  k. 12 alckel [1987: 163.21-24]; fohokti [No, 3881, 2a4-5]): suang  du ara )ung  dbn tny)ed ̀ trg"nus

pdi  phyir timg  mi  mts  pdyir "}ung dog >tvlg dag ,na yin pas "kim  tztzob kyi ni dbje ba EBigis ,P'

bl)en gnyis [A2b 1, B2b5-6]: don dunz mtshare  nyid  mam  par  ahad"  
'on

 k}ang spros pa  mams  dtaig brul bf

 bDen  gnyis rang  
'grel

 [12a6Lb2]: gnyispa don dam  gyi mtshan  nyid  yin te fdon clampa  la mtshcm  gzhi

 tlang  mtshan  ayid dong 1mtshan med  ia segs  sprps par  
'gyur

 bas  bz]itig tu med  pa 
'o

 1 
'on

 kvang gdul
 bju la mtshonpa  tsam  spros pa 

'i

 mtha'  thams  cad  brul ba yin zhes pa  tsam  mo  1

bDen  gnyis [A2a1, B2af]: dbn yin dampa  yin pa  
'am"

 hDen gayis [A2a1, B2a5]: dom pa  ,nams  k[yi yulyin ta "

 bDen  g,tyis [A2b4-5 B3a4]: don dam  bsgrub bju rnam  par chadIde  la sgrub  bpedJ"i ltar yod"
bDen gtryis [Alb3, B1btF2a1]: 

'khmi

 pa  thams  cad  kun nizob  la "de  yis dben pa  don dam ayidh'

bDen gayis [A4b2, B5b4]: don dam  bsam  bu'odyul min  beng ,O'
bDen gnyis [A4b34, B5b5-6]: bsam med  bijod med  iipe  med  pa  1  bltar med  rtog  pa'i yut min  te Icir

)ung mthong  ba medpa  la "de  nyid  mthong  zhes tha  smpadgdags  I
bDen  gayis [A4b5-a B6a2]: don dam  nam  mkha'  bzhin du ni fi mtshan  tna medpa  gsal ,:togspa  

'i"

bl])en gnyis [A2a4-5 B2b3-4]: don dcua spros pa  rnams  dung bralIcir )ung  grub pa med  pa ia ll

gmags  dting dtc>e ba mampar  cltad"

tDen gayis rang  
'grel

 [1 lbS-12a1]: rnam  gmngs don dclln pa  
'i
 bden pa  dong / de ma  yin pa  gnyis su

 
'dodpa

 dang fsk}e ba med  pa dang  f,tmg  bzhin medpa  la sags  bshadpas  sv  !zhe na  fde ni gdut tbifi

dlrzings pa'i don yin te /mdzub  mo  
'i

 rtse mo  la lin ba med  oong fbyts pa  la m:shon  nas  bstan pa clang
'dta'ofbDen

 gnyis rtmg  
'grel

 [12a3]: sangs  rg)us kyi (sic, read  dyis) setns can  drdngs don du don dum  pdi  skad

ston  pa yin te fdon du ktoi rttzob bo 1

As ffima [1980: 102-105]  has pointed out,  Bhaviveka  presents three types of  interpretatien of the
cempound  ef  the werd  

"absolute

 trllttt' (Skt. pa,ama+rtha. 7th don dam), that is to say  [1] kamstxdhareJu
compound,  [2] taipuntsa compound,  arid [3] bah"vrihi compound.

Pk  (fohoku [No. 385a [E)gha, 228a3-4]): don dant par  (sic, read  pa) ni  [1] de don bymg yin ia 1 dam

pa  )nng  yin pas  don  duJn pa'am  1 [2] mctm  par mi  rtog  pa'i pe shes  {tam  pdi don yin pas  1 don dom  pa

ste!PP}"

 (7bheku [Ne. 3853 [[Sha, 228af-6]): [3] mamparmi  mog  pdi pe shes  dUi yul can  pang yul medpa'i
tshut gyis don dum  pa  ste 1de ta don dumpa  yodpdi pdyir ro "de  

'gog

 pa  dang u'es su  mthun  pa  sAoite

ba medpa  la sogs  pa bsttm pa tiang  lthospa dang lbsams pa  dang fhsgems  pa  las byung ba'i shes  itth

k>tuig dbn dam  pa ste  /don  dampa  rtogspa'i  thtzbs kyipdyirpdyin ci ma  iog pa'ipjlyir ro  I

  7:l, chap  3, y  26  (7bhoku [No. 3856, Dza, 59b1]): don dam  pa zhes bsdu ba  ni [1] de dbn  )wig yin la

clam  pa )ung yin ptzs don dcua pa'o h' [2} ymg  na  dom pdi  don te mom  par mi  ttog  pa'i >e shes  dum  pdi

don yin pas dam  pdi don to 1{3] ymg  na  don dm  pa  dang ntihi";  pa  ste  don dom pa mogs  pa tlang  ijes
su mthtm  pdi shes  ,ab  in don dam  pa  de )edpas  don dom  pa dong mthun  pa'o "  don tinm  par  na  lhes  Lvu

ba ni  don  datr; pa tle rryid du'ang (P: 
'atn)

 don clampar  ,v  nt

Conceming Candrakirtils interpretation of  the cornpound  of  the word  
"absolute

 truth," See Kishine
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PrttsP, chap.  24, v  8 (De la Vallee Poussin [1913: 494.l]): pa,umas' ca-saHv  arthas'  ceti  parumaJthah  1

MAvBh,  chap.  6, y  23  (De la Vallee Pollssin [1912: 102.16-17]; 7bhoku  [No, 3862, 
'A,

 253a6-  7]): cie

la don ddm pa  ni  .vang dag par  gzigspa  rnams  kly:i )e shes  kyi kh.vadpar gyi yul nyid  k[vis bdag  gi ngo  bo

rn>edpa  .vin g.yi !

As Lindtn¢ r [1981: 189] and  Ejima [1983: 370-373] have observed,  Atiga seems  to adopt  a unique

"absolute

 tn}th." He  rejects  the subdivision  ef  the 
"absolute

 truttr' into two  in his Sen  (k. 4, Lindtner

t1981: 190]; Ejima t1983: 362]; lbhoku [No. 3902, 72a5]): ciampdi  don ni gcig nYid  de 1glhan  dczg

rnampa  gn.vis su  dod ll cir  .vang ma  gr"b chos nyid  de Vgnyis cinng  gsum  sogs  gn la 'gyuri7

in his recent  studM  Miyazaki [2009: l29-130] focuses on  especially  Atigds theory of  
`

℃onventional

truttr' and  points out  its sirnilarity to Santaraksita's theory ef  
"conventional

 truth." Before Miyazaki

[2009], rnodem  scholars  emphasized  the si]nilarity between AtiSa and  Candral(rrti,

Miyazaki [2009: 130-132] also  states  that there seems  to be a  similarity  between AtiSa and

Santaraksita concerning  the theory  ef  the 
"absolute

 truth." That  is to say  he implies that AtiSa also
                                                                         '

admits  the 
"secondary

 absolute  trutrr' in relation  to the 
C

℃orrect  conventional  truttr' like Santaraksita

because AtiSa shows  feur syllogisms  to demonstrate the "absence

 of  self-nature,"  ene  of  which  is

Stintaraksittis.
However as mentioned  above,  Atiga categorically  stated  that there is only  one  

'`absolute

 truttri by

rejecting  the subdivision  of 
"absolute

 truth" into two. Miyazakils $ugesstion seems  to be vefy  interes-

ting  but it seems  to be better to keep provisionally the theory  of  Lindtner and  Ejima: 
"There

 is a unique

absolute  truth," until we  can  solve  this contradiction  completely

Kumagai  [fbnhcoming] has already  outlined  the history of  the development  of  Bonpos'  theories  of

"twe
 truths,"
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