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Ufaya@is@a@widely@used@term@in@Buddhism,@ commonly@rendered 

into@ English@ by@ translations@ such@ as@ "expediency,"@ "sidllful 

means"@ and@ "adapted@ teachings ， "@ None@ of@ these@ terms@ is 

adequate@ or@ conveys@ the@ immense@significance@ of@the@ concept   

For@ example,@ both@ "expediency"@ and@ "adapted@ teaching" 

bear@ pejorative@ utilitarian@ connotations,@ while@ "skillful@means" 

is@ aoristic@ without@further@elucidation ， Such@ renditions@ imply 

that@ upaya@ are@ inferior@ teachings@ bearing@ only@ a@ marginal 

relationship@ to@ Buddhist@ philosophy ， In@ fact@ a@ number@ of 

individuals@ mistakenly@ believe@ this@ to@ be@ the@ case@ and@relegate 

the@ entire@ concept@ to@ the@ realm@ of@ secondary@ doctrine ， The 

purpose@ of@ this@ essay@ is@ to@ systematically@ analyze@ the@ role@ of 

穏タセノ Ⅰ in  Mah 乙 y 巨 na  Buddhist  ph Ⅱ osophy  and  its  reIationship 

to@ Nirvana   

TheB Ⅱ d 皿 Ⅱ aa 皿 d  Up 五 ya 

The@vast@system@of@Buddhist@theology1@and@philosophy@originated 

from@the@spiritual@realization@of@a@single@man,@ Gotama@Buddha   

He@was@historically@the@first@to@encounter@the@formidable@task@of 

communicating@enlightenment,@which@is@an@intuitive@experience 

transcending@ conventional@ language@ and@ thought,@ to@ the@ non ， 

enlightened ， It@was@obvious@ that@ such@ communication@ would 

    The term "theology" ね here used in re た ・ rence to Buddh 偲 lm w れ uh the T Ⅱ・ 

lichean@ connotation@ "a@ matter@ of@ultimate@ concern." 
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The@ Concept@ of@Upaya@ (@{M)@ @@   Mahayana@ Budd Ⅱ     st@ PLl   sophy 

only@be@perfect@if@the@listener@himself@could@share@the@experience   

But@ enlightenment@ is@ based@ on@ a@ comprehension@ of@"interde ・ 

pendent  oHginadon"  (PaIi, Rd がⅠ 倣 Jdm 已り 2% 互ヒ ル ア ),  which  entails  a 

radical@reorientation@from@the@accepted@mode@of@daily@life@of@the 

common@ man ・ Before@ t Ⅱ     s@ experience@ can@ be@ attained ， a@ dis ， 

content@ with@ conventional@ life@ must@ exist,@ as@well@ as@ a@doubt@of 

the@veridical@nature@of@common@sense@impressions@and@reasoning   

Th Ⅰ   makes@@@   nearly@impossi   le@for@the@individu3@   who@ accepts 

ordinary@life@as@the@sole@reality ， to@spiritually@progress   

In@ an@ attempt@ to@capture@ the@import@of@the@ crucial@ moment 

when@the@historical@Buddha@decided@to@communicate@his@experi ・ 

ence,@subsequent@theo Ⅰ   gians@portrayed@the@historical@Buddha@in 

a@histrionic@setting@wrestling@with@the@question@of@devoting@him ， 

self@to@ the@ enjoyment@ of@ his@ experience@ of@ enlightenment@ or 

preaching@ it@ to@ an@ uncomprehending@ audience ・ 2@ The@ deity 

Brahma,@ symbolically@ representing@common@ man,@ was@selected 

by@these@writers@to@ appear@ to@ the@ Buddha@ the@ fifth@ week@ after 

his@ enlightenment@ to@ request@ him@ to@preach ・ At@that@time@he 

acquiesced ， even@ though@ he@ realized@ the@ doctrine@ was@ so 

profound@ and@ incomprehensible@ to@ ordinary@ men@ that@ they 

wo Ⅲ d  proba 団 y  sco 什 at  it   

This@ dramatic@ account@ is@ exceedingly@ important ， since@ it@ so 

clearly@ demonstrates@ the@ fbrmidability@ of@ communicating@ the 

fruits@of@enlightenment ・ The@choice@of@Brahma@symbolizes@the 

human@ element@ within@ the@ historical@ Buddha@ supplicating@ the 

spirit@of@enlightenment ， It@is@only@possible@to@describe@ths@event 

devotionally@as@a@psychological@struggle@since,@ as@we@shall@later 

2. 乃 npyya I, 4. 九九のり わ imn Ⅳ№ ゆ a I, l67-@69, 5a 仲 n@ywutt ロ Ⅳ山神 1, 騰 7-l4l; 7) 弓肪 

』 V@ ん @ ひ a l1, 38   
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see,@an@inevitable@function@of@enlightenment@entails@its@preaching   

To@observers@from@a@conventional@viewpoint,@however,@it@appears 

that@ a@ natural@ conflict@ would@ exist@ whether@ to@ devote@ oneself@to 

the@ arduous@task@of@preaching@to@the@ uncomprehending@or@en- 

joying@ the@ experience@ of@enlightenment@ itself ， 

The@ problem@ the@ historical@Buddha@ faced@ was@ how@ to@ com- 

municate@his@experience,@and@this@was@resolved@with@the@nascence 

of@upaya ， Fully@realizing@the@inadequacies@of@human@language, 

which@is@based@on@a@conceptualized@view@of@reality,@he@knew@that 

the@degree@ a@single@individual@woUd@ profit@from@his@preaching 

was@ highly@ dependent@ on@ diverse@ factors@ such@ as@ the@ existent 

spiritual@level,@past@experience,@present@environment,@psychologi- 

cal@needs,@and@so@on ， He@also@was@aware@that@it@was@possible@for 

a@layman@to@benefit@as@much@as@a@learned@monk@if@the@teachings 

were@ presented@ in@ a@ manner@ comprehensible@ to@ the@ layman; 

thus@different@varieties@and@intellectual@modes@of@approaches@were 

necessary ・ All@these@forms@of@communication@constituted@upaya, 

an@ exceedingly@ egalitarian@ concept@ that@ ultimately@ embraced 

every@ level@ of@Buddhist@ teaching   

In@Early@Buddhism@abundant@evidence@exists@of@upaya@directed 

toward  the  convcrsion  of  non-Buddhists.  The  great  Indra, 

king  ofthedeva, wassupposedIy  converted  to  Buddhism  in  the 

ぢ d んん A 仲 d ガ ん dS ぴ zf Ⅰ れ zd3 and  Subsequcntly  bccamc a  gua Ⅰ dian  and 

inst Ⅱ uctorofthe ぬ ith.  AlsothedeiticsoftheSiXDirectionswere 

t Ⅰ ans ぬ rmed  in  the  柱九 mous  ぶ り㎎ 緩 /0 ひ厄あ S ぴと 加れ zd  into  Buddhist 

moral@obligations ， 4@ It@was@exceedingly@important@that@the@auto- 

chthonous@Indian@deities,@around@which@the@theological@language 
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The Concept o Ⅰ Up 苓 ya ( 方便 ) in Mah 乙 y 乙 na Buddhist Ph Ⅱ os0phy 

permeating  Indian  thoughtand  culturetook  shape, beuti Ⅱ ze 己 

as a  means ofBuddh ね t instruction. 

AttheIayleve Ⅱ thethree ん Ⅰ サ A 互 orgraduated ぬ rmsofdiscourSe 

consistingofd 布竹めん dzA 乙 ( 。 。 bene 丘 tSofgiving"),f ガめ AdzA れ ( 。 。 prope Ⅱ 

conduct")  and  Jagg のん め Ⅰ A 石 ( 。 。 promise  ofhappy  rebirth")  were 

tangible@inducements@to@practice@virtue@in@anticipation@of@rewards 

in@a@better@future@life ， The@ultimate@purpose@of@these@practices 

was@ a@ conversion@ of@mental@ attitude ・ Ideally,@ after@practicing 

dana@("giving")@ and@silo ， ("conduct"),@the@layman@would@discard 

the@ simplistic@ desire@ to@ perpetuate@ mundane@ values@ and@ seek 

Nirvana@ instead ・ Devotional@ means@ such@ as@ the@ endowment 

of  he  en Ⅱ ghtened  ones with  superna ural powers  (i 乙は ね i) and 

the  thirty-two  markS of a  superman,  thc  J 万Ⅰめんめ and  Ⅱ戸ロ ぷ乙は 

moraltales,aswcllastheprayersofsafety( イ サ ク rifz 緩 ),alIperformed 

miIar  f ⅠⅠ ncdons ideaIly  leading  to  mental purification. 

At@the@monk ， s@ Ⅰ   vel,@language@itself@served@as@an@upaya,@but@this 

was@not@always@necessary ， There@was@also@the@"wordless@word ， @ 

as@described@in@the@legend@of@the@Buddha's@transmission@to@Maha- 

kassapa@by@the@sign@of@a@flower ， Methods@of@presentation@differed 

and@at@times@the@doctrine@was@set@forth@by@means@of@parable ， such 

as@in@the@famous@"Burning@Sermon,"@or@in@mnemonic@fashion@to 

facilitate@remembrance ・ Supernatural@powers@ [iddhi)@ served@as 

inducements@ for@ novice@ monks@ to@ begin@ the@ process@ of@mental 

purification,@ and@ numerous@ practices@ such@ as@ meditation@ were 

devised@ as@ methods@ of@ spiritually@ transcending@ conventional 

reality ， 

The@concept@of@upaya@is@inseparable@from@the@notion@of@Buddha@ 

since@it@is@his@means@of@communication@with@the@unenlightened ， 

It@also@serves@as@the@medium@whereby@the@individual@ can@attain 
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the@experience@of@enlightenment ・ We@find@the@theoretical@basis 

ofupaya@as@a@necessary@function@of@enlightenment@in@Nagarjuna ， s 

Madhyamika@ philosophy,@ which@ subsequently@ influenced@ vir- 

tually@every@school@of@Mahayana@Buddhism@in@China@and@Japan ， 

M 五 d Ⅰ y は n 壬 a,Co Ⅰ cepto ど S 五皿 yat 荻 and  Up 巨 、 ya 

In@an@effort@to@counterbalance@what@he@considered@to@be@the@dan- 

gerous@ realistic@ extremes@ of@ Abhidharma@ philosophy,@ Nagar- 

juna@ of@the@ Madhyamika@ school@ stressed@ the@ theory@ of@Sunyata 

("emptiness")@ as@based@on@interdependent@origination@(Sanskrit, 

Pratitya@samutpada) ・ He@applied@this@view@to@human@existence@in 

the@following@manner     

ln  convenhonal Ⅱ 偽 the  human  consciousness ( ひ ひ俺勿 0) inter- 

reacts@with@the@so-called@objective@world@(nama-Tupa)@by@grasping 

the@ world@ in@order@to@ affirm@ its@ own@ existence ・ "Self"@ is@differ- 

entiated@from@ "other,"@ which@in@ turn@ is@immeasurably@ divided 

and@ further@ separated@ from@ "self ・ "@ This@ continual@ differenti- 

ahon  crcateS  the  propens れ y  ( ひゐ Ⅰれ田 )  to  c Ⅱ ng  to  thc  。 。 sclf"  asan 

independent@ entity@ and@ to@ "others"@ as@ attributes@ esteemed@ in 

Ⅱ ghtofthcirrcIahon  to  thc Ⅱ scl 仁 ， 5  From  this mcntal attitude 

arise@the@common@notions@of@"I@am"@and@"this@is@mine,"@with@the 

。 。 self"  ( 在 Ⅰ 卸 4%) feeding  on  thcouterworld, Ⅱ kc 丘 reon  丘 rewood, 

in@order@to@nourish@its@illusion@of@being ， 6@ As@a@result@of@this@appe- 

tency@to@cling@to@self,@possessions,@ and@loved@ones,@ a@snowball@of 

ignorance@ is@ begun@ that@ inevitably@ leads@ to@ frustration ・ For 

according  to  the  law  of  interdependent  origination  (Pra ばり ゅ 

Ⅰ a 竹七ぴ中緩ぬ ), an  independent absolute  entity  such  asself( 田 lfma 竣 ) 

5. Louis de La V 引瞠 e-Poussin, ed., Afualamadh@ 川 ma ん樵沖旺 ぬあ N@ なり ノ № 如 zc ぬ 

Pr Ⅰ 孫 n れ中 a 四れ ゐ C Ⅰ れ イ ブロ A% ば (St. Petersburg:Bib Ⅱ COthecaBuddhica,l9l3@,p.349. 

6. Ibid., p. 2l4   
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The Concepl ofUp 巨 yya て力 ・ 仁巨 ) in Mah 乙 y 巨 na Buddhist Ph Ⅱ 108ophy 

is@an@unreality,@all@existents@are@impermanent@(anitya)@and@those 

who@ attempt@ to@ cling@to@ this@impermanence@ will@ inevitably@ ex ， 

periencesu 億 cring  ( 加乃 んん壌 ).  Theeventsofhuman  Ⅱ 偽 conhnu- 

ally@thwart@the@individual@self ， s@desire@to@be@absolute,@while@the 

o5ects@ he@ clings@to@in@an@effort@to@affirm@his@own@permanence 

constantly@undergo@ change@ and@destruction@until@ultimately@he 
is@ Ⅰ   ft@ grasping@ empty@hulls ・ In@Buddhism@ "ignorance"@ is@ re ・ 

garded@ as@ this@inability@ to@ recognize@the@ actual@ interdependent 

and@impermanent@nature@of@existence   

According@to@Nagarjuna,@ the@only@method@of@shattering@igno- 

ranee@and@ breaking@free@from@ the@vicious@cycle@of@suffering@isto 

reverse@ the@ mental@ process@ creating@ ignorance     

If@the@ individual@ self@does@ not@ exist,@ how@ then@ will@ there@ be@ some- 

thing@ which@ is@"my@own"? ， ．． He@who@is@without@possessiveness@and@who 

has@ no@ ego-He,@ also,@ does@ not@ exist ，． ， When@ "I"@ and@ "mine"@ have 

stopped,@ then@ also@ there@ is@ not@ an@ outside@ nor@ an@ inner@ self ． The 

Ⅱ acqulr@ng@@ [of ん Grl れ al Ⅰ 尹友み友 れロ @ ls stoppcd@ onaccounlofthaldeslruc- 

tion,@ there@ is@ destruction@ of@very@ existence ， 7 

This@does@not@mean@that@the@indi   idu3@   physical Ⅰ   becomes@ex ， 

tinct,@but@rather@that@he@ceases@to@exist@@@   the@cyc Ⅰ   of@ignorance   

The@ method@ of@ attaining@ such@ freedom@ merely@ necessitates@ a 

transformation@of@mental@attitude,@but@this@is@a@change@that@shat- 

ters@the@very@foundation@of@conventional@life@as@grounded@on@cate- 

gorical@reasoning@and@on@discrimination@between@self@and@others   

Subjective@discrimination@forms@the@basis@of@the@conventional 

world@ since@ all@ human@ discourse@ and@ knowledge@ requires@ such 

differentiation ， Each@object@the@individual@encounters@he@labels 

and@ in@ so@ doing@ separates@ it@ as@ being@ "other"@ than@ himself ， 

Subsequently@he@proceeds@to@evaluate@the@"other"@objects@in@terms 

7. Ⅰ bid.@ p.34l. Em タ托庇 Ⅰ らメ Ⅰ f れウ in R6f ム里 i0uJM ヰ Ⅰ れ肪 g,trauslatedbyFrederick 

J ・ Streng@ (Nashville:@ Abingdon@ Press,@ 1967@@   p ， 204   
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of@"self"@and@ Ⅱ     s@own@egocentric@need@to@affirm@and@perpetuate 

his@existence ， Such@distortions@inevitably@lead@to@human@suffer ・ 

ing ・ Release@is@found@in@ recognizing@the@ true@ relationship@ be ， 

tween@the@su5ective@self@and@the@so ・ called@o6ective@world@in@view 

of@the@law@of@interdependence ・ Such@an@understanding,@which 

transcends@ common@ language@ and@ categorical@ reasoning,@ is 

known@ as@ the@ experience@ of@Sunyata@ ("emptiness")   

Although@funyata@has@a@negative@connotation,@it@is@not@a@nega- 
tive@experience ・ It@represents@an@emptYng@out@of@the@f ㏄   se@notion 

of@self@and@the@world@but@also@entails@an@entirely@different@means 

of@viewing@ existence ・ Since@ the@ individual@ no@ longer@ seeks@ to 

affirm@his@own@ being@ by@the@proection@of@his@egocentric@desi   es 

on@the@world@about@him,@he@is@now@able@to@view@the@world@in@its 

as- れ -isness,w れ houtdistortion.  タな弓ノ df 田ね negaHve  only  in  the 

sense@ that@ Indian@ thinkers@ chose@ to@ define@ the@ transcendental 

experience@ by@what@@@   was@ not@in@ terms@of@the@life@of@ordinary 

man;@ultimately@this@is@one@of@the@highest@forms@of@affirmation   

Sunyata,@ as@ the@ intuitive@ experience@of@enlightenment@itself, 

did@not@represent@the@totality@of@Nagarjuna ， s@ goa   ・ Frequently 

Nirvana@ has@ been@ misinterpreted@ as@ bCng@ a@ permanent@ tran- 

scendence@ or@ escape@ from@ human@ life ， This@ is@ invalid@ since 

Nirvana@ does@ not@ represent@ a@ change@ of@locus,@ but@ merely@ a 

transformation@of@mental@attitude ， The@enlightened@individual 

continues@to@live@and@function@in@the@human@world@though@he@is 

free@ from@ the@ sufferings@ engendered@ by@ a@ false@ view@ of@re3ity ， 

If@enlightenment@ represented@ a@permanent@ transcendence,@ then 

the@historical@Buddha@would@ have@had@no@need@to@devote@himself 

to@ the@ arduous@   task@ of@preaching@ his@ experience;@ the@ fact@ that 

hedid  wasofpro ゐ und  寸 gni 且 canceto  N 包 g 五り una.  In  cact, he 
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The@ Concept@ of@Upaya@ (5@@)@ in@ Mahayana@ Buddhist@ P Ⅱ     losophy 

both  opened  and  cIosed  hisfamousM 訂 Ⅰ 捜 md% セノ dmd ん d ん % ㎡ん %  with  a 

pledge  ofdevoHon  to  theBuddha  who メヶれ d%gd  the  doct Ⅰ ine  of 

interdependent@ origination ， 8@ And@ Nagarjuna@ well@ understood 

the@ difficulties@ of@such@ a@ task@ since@ he@ stated     

Emptiness,@ having@ been@ dimly@ perceived,@ utterly@ destroys@ the@slow ， witted   

It@ is@ like@ a@ snake@ wrongly@ grasped@ or@ [magical]@ knowledge@ incorrectly 

applied   
Therefore@ the@ mind@ of@the@ ascetic@ [Gautama]@ was@ diverted@from@teaching 

lhe d 万 ⅠⅠ m4, 

Having lhoughl about Ⅰ lheincomprehen Ⅰ lbil れ yofthe 弗 am@abytlhestupid.g 

N 且 g 且つ una  俺 ced  the  samed Ⅱ emmawith  hisown  view  ofemp- 

tiness@since@it@offered@an@enticement@to@the@intellectual@extreme@of 

nihilism ， To@avoid@the@danger@of@falsely@grasping@a@single@aspect 

of@emptiness,@the@Madhyamika@denned@sunya@realization@as@con- 

sisHng  of  three  simultaneouSinseparable  aspectS: 了ぁひ 4%  ( 空性 ), 

よ な ヴ砺敏 am タグ ゆ 01% ㎝ ( 生月 ), and 面 ソ ata artha ( 安義 )   

$ ぴウヤア Ⅰ 携 represents  the  condition  wheTein  thc  sub Ⅰ ective  c Ⅱ ng- 

ing@to@the@exterior@world@is@denied@and@the@endless@cycle@of@cling- 

ing@ceases ・ It@is@the@perfect@calm@in@which@the@interrelated@nature 

of@all@ existents@ can@ be@ intuitively@ comprehended ， Logic@ and 

worldly@thought@are@temporarily@suspended@in@favour@of@the@in- 

tuitive@faculties ， It@represents@what@we@ordinarily@consider@to@be 

the@experience@of@Nirvana,@ but@still@this@is@ merely@one@aspect@of 

enlightenment   

ぶれ そノ携 Ⅰ 屯ノん m  戸 Ⅰ 召ノがこ れり 加 ( 。 。 the  f け nctioning  ofemptiness,,)  is  the 

second@ aspect,@ wherein@ the@ individual@ surrenders@ his@ natural 

tendency@ to@ cling@ to@ the@ experience@ of@sunyata@ itself ・ This@ is 

accomplished@by@means@of@self-reflection@and@represents@the@con- 

tinual@process@of@mental@purification@that@is@an@essential@attribute 

8.@ La@ Vallee-Poussin@ Millamadhyamakakarikas ， pp ， 11 ， 592   
9. Ibid., p.35; Em 押 Ⅰ 庇 JJ, p.204   

58 J ゆ 0% ㏄ Joour 加 Ⅰダル he わぬ ち施田が l/l March l974 

  



Daigan@ and@ Alicia@ MATSUNAOA 

of@enlightenment ・ But@at@the@moment@the@tendency@to@cling@to 

the@enjoyment@of@the@experience@is@surrendered,@an@awareness@of 

the@ existence@ of@ other@ suffering@ sentient@ beings@ also@ arises   

Having  attained  a  complete  comprehension  ofPy Ⅰ afi 吃ノ a  sam ぴ坤乙ん， 

the@ enlightened@ one@ immediately@ realizes@ the@ undifferentiated 

oneness@encompassing@himself@and@all@other@beings ， This@is@not 

a@feeling@of@"compassion"@in@our@usual@sense@of@the@term,@since@he 

no@longer@has@any@false@awareness@of@a@separation@between@hi Ⅲ - 

self@and@others ・ He@sees@others@as@part@of@his@own@infinite@being, 

and@ their@ suffering@ is@ n0W@ instinctively@ recognized@ and@ experi- 

enced@as@his@own ， Working@to@ liberate@ others@ now@ means@ en- 

deavoring@to@save@part@of@himself@and@in@a@certain@sense,@his@action 

is@supra-selfish ・ He@experiences@himself@as@a@distinct@member@of 

the@whole,@just@ as@the@right@hand@suddenly@comprehends@its@in- 

tegral@ and@ yet@ unique@ relationship@ to@ the@ body ・ He@ is@ not@in 

effect@ losing@ "himself"@ but@ merely@the@ false@ notion@ of@an@ inde- 

pendent@ "self"@ accompanied@ by@ the@ realization@ of@his@ specific 

role@in@the@totality@of@existence ・ But@this@second@aspect@merely 

represents@ an@ understanding@ of@interrelatedness,@ it@ is@ not@ com- 

plete@without@action@and@application@to@the@conventional@world   

The@ third@ aspect@ of@Sunya@ realization@ provides@ the@ practical 

ground  正し T  unive Ⅰ sal  saIvation  and  this  iS  termed  了なソ ⅠⅠ 援 d けた 乙 

("practice@of@emptiness@in@the@conventional@wor Ⅰ   ") ・ 10@ It@can 

also@ be@ defined@ as@ the@ temporal@ presentation@ of@ emptiness   

Although@ the@ experience@ of@ sunyata@ transcends@ conventional 

Ⅰ   nguage,@the@enlightened@one@must@seek@the@means@to@teach@de ・ 

spite@the@possible@risk@of@distortion ・ In@other@words,@ this@aspect 

l0. For a de ぬ Ⅱ eU.explanation of these aspects see Yamaguchi Susumu 山口 

盃， ア 五れ 0s66kai 空の世界 [The wvorld ofemptiness] (Tokyo: Risosha, l940), 
pp.46 ぽ ・ 
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The@ Concept@ of@Upaya@ OS?@@@   @@   Mahayana@ Buddhist@ Philosophy 

ofJwya@realizati   n@clearly@relates@to@preaching ・ "@ As@a@functi   n 

of@the@flowing@cycle@of@his@very@enlightenment,@ the@enlightened 

one@spontaneously@finds@the@means@of@communicating@his@experi ， 

ence@ {upayd)@ to@ "ignorant"@ men@ who,@ from@ their@ standpoint, 

interpret@his@action@as@"compassion ・ "12@ In@Madhyamika@philo ， 

sophy,@t Ⅱ     s@actual@practice@of@emptiness@in@the@conventional@world 

@@   Cosely@ related@ to@ the@ Mahayana@ view@of@the@ two ・ fold@ truth   

Two.foId  Truth:  Sa 乎 v 丁 ti  Sa ya  a Ⅰ d  Pa で 乙 内村立 ha  Sa 屯プ a 

If@we@ tentatively@ postulate@ a@ chronological@ spatial@ sequence@in 

the@ enlightened@ one ， s@ realization@of@Sunya,@ the@movement@could 

be@represented@thus     

J"  u/ び a  Ⅰ " o   了匝れノ 0t 匝 arf ん 0 

("experience@ of@emptiness")@ ("practice@ of@emptiness") 

Such@a@chronological@separation@can@ only@ be@ spoken@ of@figura- 

tively ， since@the@three@aspects@ofJanya@described@above@are@instan ， 

taneous@and@do@not@represent@stages ， But@the@flow@from@ Sunyata 

to  了屯ノれ ⅠⅠ 初 Ⅰ rf 力乙 also  corresponds  to  tbe  eXprCs 蘇 on  of  uItimate 

Ⅰ rutll  (J 4 挺 m 緩 rf 乃 d  Ⅰ クひ d)  by  the  en Ⅱ ghtened  one  in  the  ゐ rm  of 

conventjonal  truth  (Jd 枠 ヮ Ⅰ れ J Ⅰ ヲ Ⅰ ).  N 且 g 丑り una  eXplained  this 

in@ the@ following@ manner     

The@ Buddha ， s@ Dharma ， explanati   n@ rCi   s@ on@ two@ truthS@     the@worldly, 
conventional@ truth,@ and@ the@ absoute@ truth ， Those@ who@ do@ not@ know 

the@ 4stinction@ between@ these@ two@ truths@ do@ not@ know@ the@ deep@ reality 

@@   the@ Buddha's@ teachings ， " 

However,@Nagarjuna@also@visualized@the@process@as@working@in@a 

Ⅱ・ Cf.YamaguchiSusumu  山口 益 ， D0 リ ラ t0 話 舵 n0 Ⅰ ぅゴ 0 大乗としての @ 土 [The 

pure@ land@ as@ mahayana]@ (Tokyo:@ Risosha ， 1963) ， p ・ 44@ff ． 

は ・ Candraki ㎡， PraJ0nno 戸材 ， in La Val%e-Poussin, M なね ma 机 四 mo ん d 々 jriAis, 
p.494   

13.@ Early@ Madhyamika@in@ India@ and@China ， translated@ by@ R ， Robinson@ (Madison     
University@ of@Wisconsin,@ 1967),@ p ． 48   
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reverse fashion, which would correspond to the "ignorant" 

sentient@ being@ listening@ to@ the@ enlightened@ one ， s@ practice@ of 

emptiness@ and@ then@ proceeding@ to@ the@ eventual@ experience@ of 

J 万れ ノ df 乙 himself14  1n  Ⅰ his  case  the  Ⅰ epresenta 廿 on  would  appear 

aS  ぬ llows     

了 万セ ノ d Ⅰ 匝 Ⅰ㌻ 妨 d    % 在りのⅠ 初 

Ashecontinued  to  eXpIain:  Ⅱ Wjthoutre Ⅱ anceon  tlleeXpres- 

sional [truth], Ⅰ he  absolute  is not taught; without ar 戸 i ㎡ ng  at 

the  absolute,  ねずの 緩ヴ Ⅰ is  not  reached."l5  The  late  Prof.  R. 

RObinSon  COgently  SummaHzed  the  Ⅰ elationShip  between  戸 4 Ⅰ d- 

m あ Ⅰ ヰ Ad  Ⅰ 4%d  and  so% リア尻 Ⅰ d%d  in  a  manner  whiCh  nCarly  pa Ⅰ a- 

ph Ⅰ aSeS  the  f ん ぴ刀 ど - Ⅰ む竹 (JapaneSe,  c ん方 ro 免 中論 )  eXplanation  : 

Worldly,c0nvendona@or 七 Ⅹ prcssio ㎎ ltmthmeanslanWagcandverbaI 
thought.  me  absolute  is  said  to  be  inexpressible  and  incm 。 む vable. 

Yet rea@zation  of 億 is 俺 ct depends upon  comprehensionofeXpr ㏄ si0nal 

trul ぬ ・ AlIdoctrinestaughtbytheBuddhas are compatilble wi ぬ emp 化 i. 

neSS. CmPtlneSS Cha Ⅰ aCterlZeS eVC    te ブ m  ln  thC  S    Stem  Of  鍵 P Ⅰ eSSlonaI 

tmt    s.'6 

S Ⅰ 卸ひグね J Ⅰ こノ d  or  conventlonal ⅠⅠ uth  lslnsepa 丘 ablefrom  戸 d ㌃Ⅰ mdrz 力 d 

sd ちノ d  since  @t  o 什 ers  the  mode  by  which  the  latter  can  be  discur- 

siVely  presented.  Th 速 means  that  there  are  not  actually  "two 

truths" but merely a single truth and its presentation ， We 

cannot@ properly@ speak@ of@a@ "higher"@ and@ "lower"@ truth@ or@ a 

  superior"@ or@"inferior"@ truth@since@ both@ are@interdependently 

related,@ as@ Hui ・ yuan@ wrote     

According to the G 托 九月Ⅰがの Hon ダ Ⅲむ こ ㎝下花Ⅰ山々， 山 c ulHmate p Ⅱ n- 

cipleisthat 伍 erearenorealo 可 ectsco 血 espondingtoideasorwords,th れ t 
cognition isnotareIa れ on be 憶 eenr ㏄Ⅰ obuectsandrealpe Ⅰ CCeiverS. Th ね 

l4. Cf. YamaWchi Susumu 山口盃 ct al., ⅠⅡ ゆヤ荻 u j 侭 どめ 接佛 教学序説 [In- 

troduction to Buddhist s 憶 dies] (Kyoto: HeirakuJi Shoten, 1961), P.155. 

l5. Eo ウ A4% 域 am 任 d 布上初 ね d 材の而 a, p.49   

16.  Ibid., p.49.  Cf.  ch な Ⅰ竹中論 in  Mochiz 皿 i S Ⅲ nk6, 望月 信享 ， ed., B 成 り 6 
ぬ znite れ傍 教 大辞典 [Dictlonary ofBuddhism], vo1.3, p.2073   
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lruttnh clears away aII Ⅰ る Ise notions, and enabIes the spirit in sa 沖方 om 万 ; to 

reallze ils goal, which iS beyond a 伍 rmatlons and negations, In ぬ た 

sa れ右は万 i,theidentityofConventionaItruthand absoIule t ヰ uth is realized, 
and the bodhisattva pa ぬ Culminales in ぬ c Ⅰ eahzatlon of 且 naI u Ⅰ 廿 lty."7 

Words@are@empty@symbols@"imagined"@{vikalpyate}@by@the@listener ， 

There@can@be@no@question@about@the@veridical@nature@of@samvrti 
satya@ as@ set@ forth@ by@ the@ enlightened@ one;@ f3se@ understanding 

is@merely@a@result@of@individual@misinterpretation ， Words@ "ex ・ 

press@only@metaphorically,@and@there@is@no@such@thing@as@a@literal 

statement,@ because@ there@ is@ no@ intrinsic@ relation@ to@ mystical 

experience@ and@ to@ worldly@ experience,@ since@ all@ alike@are@only 

figured@ but@ not@ represented@ by@ discursive@ symbols ・ "18 

lt is not proper  to  c0mpare  sd 卵 V お and  タ Ⅰ rdm 仮 Ⅰ 肪 Ⅰ w 亜 h  Ⅰ he 

western@ distinction@ between@ the@ phenomenal@ and@ noumenal 

or@the@knowable@and@forever@unknowable,@since@Nagarjuna@has 

clearly  五 ndicatcd  that  Ⅰ d Ⅰ dm ん Ⅰ 肋乙 is  depcndent  on  sd 卵 げ腕 ・ In 

ot れ cr  words, s 口碑 V ね速 thc  means ( ゆ沖 d あ んな fd)  and  戸 d 竹屋 乙 ri 九 % 

thcend  ( ゆク d みんな zd) ぬ rthecommonman.lg  Thereverseistrue 

ぬ rthe  en Ⅱ ghtcned  one  who  secksto  share  hiseXperiencc. 

Asa  naturalfunc 廿 on  ofen Ⅱ ghtenment, he  cn Ⅱ ghtcncd  onc 

spontaneously  。 。 communicateshiseXpericncc"  ( 神妙 d), and  this 

communication@ of@his@ "inexpressible@understanding@of@funyata" 

{paramarthd)@by@discursive@language@is@what@is@known@as@conven- 
tional@ truth@ (samvrti) ・ This@verbal@communication@is@made@by 

symbols@ or@ signposts@ that@ only@ become@distortions@ and@ samurti 

l7. ム % ル且 血刀 倣 afmi た Ⅰ 伽ぬ dia and China@ p.I10. The Ⅳ雨れ 6 A 沖ツ桶ひぅ a は。 

def6nes the two asinseParableoneness. Cf. Mochizuki,ed ㌧ R りん 劫 S da 運 mtten, 

vo1.3, p.2073. 
18. ム % か 九ん dhyam 椛 d 而 zndia andC 施 n の p.49   
1g. A r ㏄ onstmcli0n ofCandrak 社Ⅰ rs A イあ ば hon 竹刀囲垣 卍 ， V1, 80 ， quoted in T   

R.V. Murtl, C し ntral Phtzoso ゆ仮 2 戸 Buddht 甜 mt (London: George Allen and 

Unwin, l960), P.253. 
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(literally,@ "cover"@or@"hide")@ the@ultimate@truth@when@they@are 

falsely@grasped@as@substantial@realities@or@entities@and@understood 

in@literal@fashion ・ The@enlightened@one's@communication@is@not 

in@error,@merely@the@understanding@of@the@listener   

The  intewelaHonship  between  ク d れは m 擾 rf ん d  and  J Ⅰ 卍 町ん closely 

approximates@what@Nagarjuna@described@so@often@as@the@identiy 

between れ Ⅰ w 履 Ⅰ 乙 andJd 卵 J 沖 Ⅰ・ Theworld  ofen Ⅱ ghtenmentisnot 

a@ spatially@ transcendent@ realm,@ there@ is@ no@ difference@ in@ locus 

between@the@World@of@enlightenment@and@the@world@of@ignorance; 

the@sole@difference@lies@in@the@attitude@of@the@viewer ， Those@who 

exist@ in@ the@ cycle@ of@ignorant@ subject ・ object@ clinging@ perceive 

thewo Ⅰ ld  f Ⅰ om  thestandpointofs 壌僻 Ⅰ 複 Ⅰ d, wh Ⅱ etheen Ⅱ ghtened 

one,@ Who@has@ surrendered@ his@ clinging@for@the@three@aspects@of 

Sunva@ realization,@ views@ the@ identical@ locus@ as@Nirvana ・ In@ a 

similar@ situation@ the@ enlightened@ one,@ from@ his@ experience@ of 

sunyata@artha,@ preaches@ the@conventional@truth@or@uses@discursive 

language;@another@enlightened@one@can@immediately@comprehend 

thecmptinessofthewordsand  understand  them  as 夕 d Ⅰ dm 在 Ⅰ 妨複   

But@the@"ignorant"@man,@who@clings@to@the@words@as@real@entities 

and@uses@them@to@enforce@his@own@cycle@of@clinging ， would@indeed 

have  。 。 covered,,thetruth  with  hissu ectivementaldistortions. 

It@is@solely@a@question@of@attitude ， This@is@why@there@are@many 

dl 焦 erencesanddegreesofconventlonaltruths. 

From  the  sf 壌 れゆ 0i れヰ 0 ダ切 e 名れ ガどヵ 加乃 6d  o れ e, jt js not possible  to 

state@ that@ these@ conventi   nal@ truths@ {ufaya)@ have@ superior@ or 

inferior@ soteriological@ value,@ for@ the@ ability@ of@the@ enlightened 

one@is@such@that@he@can@effectively@ penetrate@ any@ level@ of@spiri- 

tual@ awareness ・ and@ awaken@ the@ individual ， In@ such@ a@ case, 

samvrti@satya@actually@means@speaking@the@language@the@individual 
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can@ comprehend ・ 20@ On@ the@ other@ hand,@ from@ the@ standpoint 

oftheindividualstrugg Ⅱ ng  to  attain 戸 Ⅰ ア 77m 億ァ Ⅰ ん複， Ⅰ he 穿 adations 

of@conventional@ truths@ appear@to@ assume@ immense@significance   

This@ is@ the@ reason@ why@ some@ scholars,@ who@ approach@ the@ goal 

from@ the@ individual's@ viewpoint@ alone,@ are@ convinced@ that@ all 

conventional@ truths@ must@ be@ removed@ before@ a@ comprehension 

of@the@ultimate@truth@can@be@reached ・ 21@ What@they@overlook@is 

the@ fact@ that@ nothing@ can@ be@ metaphysically@ established@ about 

the@ nature@ of@paramartha@ or@ the@ means@ of@attaining@it,@ without 

language@ (samvrti) ・ Language@   and@ preaching@in@ the@ conven- 

tional@world@ are@ essential@ components@of@iunyata@artha ， which@is 

an@inseparable@aspect@of@enlightenment ・ Samvrti@satya@or@verbal 

expression,@in@this@respect ， is@identical@with@upaya@("means@ofcom- 

municating@ enlightenment")   

Pe か chi ( 本迦 ) and Upaya 

Seng-chao@ LUllE,@ 374-414),@ in@ an@ effort@ to@ resolve@the@Chinese 

Buddhist@confusion@of@the@two-fold@truth@with@the@Taoist@concept 
of@existence@(@ ・ )@versus@ non-existence@(@) ， was@ one@ of@the@ first 

Buddhist  theoIogians  to  use  the  term  タ e れ -chi.  In  his  co Ⅱ ユ - 

mentary to the Ⅱ zmdi 乙ん zrfz   ノ W   Ⅰ ル了 d ガぴ tra he wrote: 

    ・ in terms ofessence, Buddhism is non-dua ℡ y. All doctrines are 

the origin ( タ en, フ 4 て ) of the un ぬ inkahle ‥・ Wi ぬ out ぬ e origin ぬ ere is 

no manif ㏄ tation ( Ⅰ六 %   述 )   wi ぬ 0ut ぬ p man Ⅰ Ⅰ l 二 station the Ⅰ ee iS noo ァ igin. 

Onigin and mani ぬ station are dineerenl but unthinkable onen ㏄ s.22 

This@ quotation@ was@ later@ used@ by@ Ghih ・ i@ (1@'gg ， 538-97) ， the 

20.@ TLis@ @@   how@ it@ @@   described@ in@ the@ Anguttara@ Commentary ， Cf ， K ， N   
Jayatill 蕪 e, 協ダか B iso ひ 0 ダぶ ， nowl ㎡ 雛 (London: Geor 維 Allen and 

Unwin, 1963), pp.364-365. 
21.@ This@ is@ the@ problem@ T ・ R ． V ・ Murti@ encounters ， Central@ Philosophy ， p ． 253   
22.  乃雄 d 話 in れ % Ⅰ オゆ 0 大正新修大蔵 経Ⅰ aish6  tHp 丑 ak 卸 ， voI. 鵠 ， p.327c   
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founder@of@the@ T ， ien@ T ， ai@ sect,@ in@ his@ commentary@on@the@ Sad- 

乙接 rm ク P ぴリイ 4 Ⅰ アん dS れはアク asajusH 且 caHon あ rdividingthesutr ぁ into 

secHonsoforigin  ( 戸 と %-m Ⅰ れ ，本日日 ) and  mani Ⅰも Sta づ 0n  ( Ⅰ ん ㌃ m 勿 ， 述 

日日 ).  Chih Ⅰ， however,was  not  thc  且 rst to  use タ Ⅰ れ - 助 imethod. 

o1o 綴 in  relaHon  た o  the  ど d み弗ク rmd  P ぴなピク ri ん d  or  A0z ぴ Ⅰ とび fr4. 

Sengjui ( 倍数 ), a  contempor れ ry  ofSeng-chao,  uHHzed  the 

タ こ戸 -6 ヵ i theo Ⅳ in  his  analysis ofthe  。 。 Apparttion  0fa  Stupa 力 

(Sz 叫 ク口Ⅰ 4 ゅ d とパ 4 れ d 中ロ ri ひ複んク )  chapter  ofthe  Z0 加 s.23  According 

to  hisview, theprotag0nistofthiSchapter,theEternalBuddha 

Prabh 丑 taratna( 多 寡 罹事 仮有人 wasthe 。 。 originalBuddha,,wh Ⅱ e  S 乙 k4 

yamun ㌦ whom  he  invited  t0  sit beside  him  in  the  stupa, was 

representative@of@the@countless@"manifestation@Buddhas"@preach ， 

ing@his@doctrine@in@the@myriads@of@worlds ， It@was@not@accidental 

that@ the@ pen ・ chi@ theory@ was@ first@ applied@ to@ this@ section@ of@the 

Lotus@ Sutra,@ for@in@many@respects,@ the@chapter@symbolically@pre- 

sents@ the@ doctrine@ of@ the@ enti   e@ sutra ・ 24 

The@pen ・ chi@concept@as@applied@to@the@Stupa@chapter@and@later 

by@Chih ， i@to@the@entire@Lotus@Sutra,@offers@a@tangible@application ， 

of@the@two ・ fold@truth@theory ， 25@ The@"original@Buddha"@or@teach- 

23.@ There@ is@ some@ debate@ over@ the@ identity@ of@t Ⅱ     s@ individu3   ， The@ division@ is ， 

attributed to 七十 le "Nine Aspect Priesl." According 屯 o 屯 heFao- カ リ a.chtng-ch り a り n 
法華経 溥 ， 丘貼 d,vo@.5l,p.55c, 田 is was Seng.jui. The 庇 切りロ ー hsilan-@un 法 

草文 論 ， 花妨 o,vo@.34,p.363cstatestha Ⅱ lwasTaoYung. Chih.i believed 
the@ division@ should@ properly@ be@ attributed@ to@ Seng ・ jui   

24.@ For@analyses@ of@the@symbolism@ of@this@ chapter,@ see@ Ocho@ Enic@@     fS@@H, 
"Tah6.t6  shis6  no  kigen"  多宝塔思想の 起源 [Origin  of  P,abhila  Ratna 
stapa  thought] in  みゐ goAu  & Ⅱ ウ沖俺わ " ウ宙 印度 学 仏教学研究 [Journal of 
Indian and Buddhlst s 憶 diesl 2:l [3] (September l953), pp.30-36; also 

MiyamoloShoson, 宮本正尊， Da 礎 bu たり 0 "0 ， ei バ t ぬ fh@ 庇 Ⅰ㎞ 棲 れ大乗 佛 教 

の成立史的研究 [Sludyoflhehiston@lfoundationsofMahayanaBuddhis 利 

(Tokyo: Sanseido, 1958), pp.323-330. 
25.@ The@ Madhyarnikas@ in@ a@ practical@ application@of@the@theory@textually@divided 

scnip 憶 resinto"directmeaning (n 召 oartho}and "indirect meaning" (n ヴ lSrtha) 
on the basis of 押切 martha and ソ沖柿 小冊 a respectivelv. 
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ing@of@the@origin@symbolizes@the@inexpressible@ultimate@truth@that 
becomes  a  conventional truth  merely  by  being  uttercd.  The 

Ⅱ manj 俺 station  Buddha,,represcntStheconventionaltruthsthat 

lead  to  thc  ultimate.26 

Chih-i systemahcalIy  app Ⅱ ed  ぇ his 亡 heory  to  the  endrc  Ao 加 Ⅰ 

で ぴサア巴 ・・ the  且 rsthalfofthc  teXt, pcrtajning  to  the  teachjngsof 

Sakyamuni@ and@ the@ "manifestation@Buddhas",@ he@ termed@ chi- 

卸 Ⅰ れ and  亡 he  latte Ⅰ porbon  ofthe  tcxt, relating  to  S 宕 kyamuni 

as@ the@ Eternal@ Buddha,@ he@ called@ pen-men 、 Since@ Chih-i@ was 

particularly@concerned@with@the@struggle@of@the@"ignorant"@man 

to@ attain@ enlightenment,@ the@ T ， ien@ T'ai@ sect@ emphasized@ the 

manifestation@ section@of@the@ sutra@ and@ Chih-i@ wrote: 
(l)  For  the  sake  oflhe  lrue  there  is lhe  provisiona@ C 農實施槽 )   

(2@  Open  the  provisional and  Ievea@ lhe  tme  ( 開槽額實 )   

(3@  Abandon  ぬ e                            and  establish  the  true  ( 廣 権 宜賓 ).97 

Later,@ the@Japanese@Nichiren@sect@was@to@place@its@stress@on@the 

second@section@of@the@sutra,@dealing@with@the@original@Buddha@or 

the@process@by@whi   h@the@enlightened@one@set@forth@his@teachings 

for@the@ benefit@of@sentient@beings ， These@ methods@ represented 

concrete@applications@of@the@two ・ fold@truth@theory@and@they@were 

carried@one@step@further@in@Japan@with@the@development@of@the 

ん 0%  su り d ん M  ( 本地 垂述 "truc  nature-man 倹 station") thcory   

The  Chincse  ク と色 -6 ヵ i  (Japanese, 万 0% プ乙ん ぴ本 述 )  mcthodology 

asapp Ⅱ ed  to  thcZ0z ぴ Ⅰ ガぴ比 d ヰ し rmed  thetheoredcalbasis Ⅱ コ rthe 

Japanese  development of ん 0 れアリⅠ ひひ Ⅰ ん M.28  As the  theory  且 nally 

dcvelopcd  during  the  late  Heian  or  Early  F Ⅰ Ujwara  peri0d, 

26.@ For@ a@ further@ explanation@ of@how@ Chih ， i@ applied@ this@ theory@ to@ the@ Lotus 

S ㎡ 岡 ， see A Ⅱ ICia Matsunaea, Ⅰ he 召 uddh な lfPhilos ゆ かがん slm 石が 0 れ (Tokyo: 

Sophia UniverSlly Press, l969), pp.@16-l20. 
27. ぱ別 0n.j 玄義，Ⅰ a@sh6, vol.33, p.682b   

28. For he Ⅰ explanadon, see 如俺 tsunaga, Ⅹ J Ⅱ m ガ ⅠⅠ ゐ n@ pp.211-2l4   
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Buddhas,@bodhisattvas@and@Indian@deva@were@believed@to@manifest 

themselves@in@the@form@of@native@Japanese@kami ・ This@applica- 

tion@ was@ the@ product@ of@diverse@ philosophical,@ devotional@ and 

political@motivations,@but@in@effect,@it@made@the@indigenous@deities 

the@ theoretical@ equivalent@ of@their@ Buddhist@originals ・ It@ also 

represented@the@extension@of@the@concept@of@upaya@to@the@verge@of 

its@logical@limits ・ For@how@can@the@deities@of@an@alien@religion@be 

considered@equivalent@to@a@Buddha@or@bodhisattva@in@the@process 

of@ leading@ an@ "ignorant"@ sentient@ being@ to@ enlightenment? 

From@a@common@sense@view ， the@Buddha@or@bodhisattva@would 

excel@the@kami@as@a@guide@to@Buddhist@salvation,@just@as@from@the 
same@ standpoint@ conventional@ truth@ would@ seemingly@ be@ an 

obstacle@ on@ the@ path@ to@ enlightenment ， From@ the@ theological 

view,@ however,@ the@ simple@ process@ of@venerating@ a@native@deity 

as@a@manifestation@ becomes@equivalent@ to@venerating@a@Buddha 

himself,@since@the@basis@of@the@ontological@existence@of@the@mani ・ 

festation@ lies@ in@ its@ confrontation@ with@ its@ origin ， Ultimately 

both@Buddha@and@kami@are@upaya,@ since@all@endeavors@to@express 

the@absolute@truth@are@conventional@truths ・ The@quality@of@the 

妙妙 d  can  only  bedetermined  by  jtsuse 伍 lnessin  trans ぬ Tming 

the@mind@of@the@individual@recipient ・ That@success@can@be@judged 

solely@by@the@enlightened@one@and@not@by@an@individual@who@has 

himself  emerged  in  the  samsanic  cycle  of  cllneine.  The  乃 0% リ 

Ⅰ ひ が d んぴ theory  can  be  regarded  asa  prac Ⅰ calmeans of  appIying 

the  concept ofthe  two-%d  truth  or  a  tangible  飴 rm  of 神妙 d   

ゼⅠ om  P で 弓 三 %  Ⅰ o  Kanml や @a, Ⅰ 五 e  Bo 山廿 sattva  Way 

The@ evolution@   of@the@ concept@ of@the@ bodhisattva@in@Mahayana 

Buddhism@ was@ the@ product@ of@diverse@ philosophical,@ historical 
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and@ social@ developments ・ Predominant@ among@ these@ was@ the 

growth@of@bhakti@ ("devotion")@ in@accompaniment@with@the@ide- 

alization@ of@ the@ Buddha ， 29@ As@ the@ notion@ of@ Buddha@ became 

universali   ed@ and@ equated@ with@ the@ ultimate@ truth@in@ writings 

such@as@the@Lotus@Sutra,@it@was@necessary@for@devotional@purposes 

to@ discover@ more@ tangible@ objects@ of@veneration ， At@ the@ same 

time,@ Abhidharma@ scholars,@ with@ thCr@ intense@ philosophical 

speculation,@ ostensibly@ lost@ interest@in@ the@soteriological@aspects 

of@Buddhism@and@became@vastly@alienated@fr0 Ⅲ the@needs@of@the 

masses ， When@they@did@speak@of@Nirvana,@it@was@as@an@individ- 

ual@ goal@ with@ no@ apparent@ concern@ for@ universal@ attainment ， 

This@extreme@philosophical@speculation@and@neglect@of@the@neces- 

sary@soterio@   gical@function@of@enlightenment@prompted@the@Maha- 

y 包 na  飴 Ilowcrsto  claim  thattheArhatgoalwasan  in 薦 riorstage 

of@spiritual@ realization ， 30@ This@is@ undoubtedly@why@ Nagarjuna 

both  opened  and  cloSed  his  M な Ⅰ 切 m の 弗ヴ dmd ん d ん 7 ア ri ん Ⅰ 了 s  witl)homage 

to Ⅰ heBuddha)vho タ彫 d Ⅰ ル dthclaw  ofintcrdependentorigination   

New@ emphasis@ had@ to@ be@ placed@ on@ this@ integral@ function@ of 

enlightenment ，   

The@theological@basis@for@the@development@of@the@bodhisattva 

is  № und  in  the  M 苓 dhyamika  view  of  よ な ソ d  rea Ⅱ zadon,  As 

discussed@ earlier,@ the@ realization@ of@ sunyata@ or@ enlightenment 

automatically@leads@to@a@concern@for@others,@since@with@a@complete 
comprehension@ of@interdependent@ origination,@ all@ existents@ are 

recognized@as@inseparably@entwined@to@form@part@of@the@enlight- 
ened@ one's@ larger@ sCf ， This@ concern@ is@ expressed@ by@ tangible 

2g. Har Daya@, 五方 6 Bo イ MJatt ひ a D0ct ㎡ ne 伍 BM 沸み甘文旭た Ⅰ 血毛 i ね用加乃 (Ddhi     
Motilal@ Banarsidass,@ 1970),@ p ， 31   

30.@ For@ further@ practical@ appli   ation,@ see@ Daigan@ and@ Alicia@ Matsunaga,@ The 

Buddhist@Concept@ of@Hell@ (New@ York:@ Philosophical@Library,@1971),@pp ． 49-73   
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efforts@in@the@conventional@world@to@communicate@enlightenment 

( Ⅱ ク沖 d,  ょ玩ソ ⅠⅠ 虜伸妨 d).  The  Ⅰ emporal  pFesentation  became  the 

task@of@the@ bodhisattva,@ devotionally@represented@ by@the@figure 

of@an@individual@who@delays@his@own@enjoyment@of@enlightenment 

in@order@to@aid@other@sentient@beings ・ Experientially,@the@insep ・ 

arable  relationship  between  thc  three  aspccts of 了なワ d  Ⅱ ca Ⅱ za- 

d0n  arcidenHcaltothcprocessleading  丘 om  クグ ガ丹 初 ( 。 ， wisdom") 

to ん % グぴク在 ( 。 。 compassion")in  the Ⅱ 偽 ofthebodhisa は va. 

In  the  Buddhist  tradition, ⅠⅠ 毎訂逼 (Pa Ⅱ， 戸巳 打力行 )  denotes  え he 

abilityto 。 。 pe Ⅰ cejvethingsastheyrea Ⅱ y  are"which  refcrst0the 

recognition@of@the@non-substantiality@of@existents@ resu Ⅰ   ing@ from 

the@law@of@interdependent@origination ・ But@in@Mahayana,@greater 

emphasis@was@placed@on@this@concept@and@it@became@identical@to 

the@expeFence@of@Sunyata@or@comprehension@of@the@ultimate@truth   

From@ a@ devotional@ aspect,@ karuna@ is@ generally@ translated@ as 
  compassion"@for@it@appears@to@those@submerged@in@samsdra@that 

the@ bodhisattva@is@ bestowing@his@compassion@on@them@in@his@at- 

tempt@ to@ lead@ them@ to@ enlightenment ， As@ we@ have@ previously 

seen,@from@the@standpoint@of@the@e Ⅰ   ightened@one ， this@is@merely@a 

natural@function@of@enlightenment ， The@bodhisattva@is@no@more 

motivated@by@pity@or@kindness@than@is@the@hand@when@it@disentan- 

gles@the@foot@from@a@snarl@of@vines ・ This@is@an@instinctive@aspect 

of@self-preservation@ and@the@bodhisattva@has@simply@realized@his 

selfin  the ムし rm  ofalleXistence.  ん乙 ru れれ thusistheconvendonal 

name@given@to@Sunyata@artha@("the@temporal@presentation@of@emp- 

tiness")@ and@it@is@equivalent@to@upaya@ or@ the@ communication@ of 

enlightenment ・ Its@ uniqueness@ lies@ in@ the@ fact@ that@ primarily 

it@is@how@the@"ignorant"@sentient@being@perceives@upaya ， As@such 

it@can@serve@soteriologically@as@the@means@by@which@the@"ignorant" 

ふめ 0%JeJooufn 捉 o ダル heio ぬぶ加ル s l/l March l974 69 



The@ Concept@ of@Upaya@ (@@(l')@ in@ Mahayana@ Buddhist@ Philosophy 

individual@attains@enlightenment ・ The@following@diagram@illus- 

t Ⅰ・ a <esthisprocesslndeta れ     

Enlightened One 
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Ignorant@one 

The  ⅠⅠⅠ md Ⅰほ % 午ニ i Ⅳリアル イ d  ぶれ frd  speaks  of  the  inseparable  un 王立 y  of 

戸 Ⅰ 毎 万万 and  卍戸敏複 in  the  ゐ llowing  terms     

Wisdom-perfection                                                 is a Bodhisattva ， s Mother, 

his 庵 ther is expedient method t ゆワ可， 

For@ the@ teachers@ of@all@ living@ bCngs@ come 

Only 任 om lhese two ( 坤痩 a and 戸 Ⅰ 毎元 i). 虹 

For@the@masses ， the@bodhisattva@concept@introduced@vital@new 

means@of@religious@practice ， As@a@"Buddha-to-be"@the@term@ap- 

plied@both@to@the@individual@who,@from@a@devotional@standpoint, 
appeared@ to@delay@his@ e Ⅰ     oyment@of@Nirvana@in@order@to@ assist 

others,@as@well@as@to@every@sentient@being@as@a@potential@Buddha   

The  Six  P 乙 iramit ゑ ㍉ d ん力 a  (" 。 giving"),. Hi 乙 ( 。 。 properconduct"), 

ん % 複れ fi  ( 。 。 patience"),  ひテソは ( 。 。 endeavor"),  d 仮初Ⅰ ( 。 。 meditation") 

and タ後 /   ガ万 ( 。 。 theresultingwisdom"),32becamebodh も attvaprac- 

tices@or@spiritual@exercises@for@those@who@aspired@to@attain@enlight- 

enment ， The@ mythical@figures@of@the@bodhisattvas,@ devised@ to   

31. Ⅰ 万 e m Ⅰ ねお ㎡Ⅳ 帝 d6Jo ぷ utr translated by Lu K,uan Y 廿 (Bcrkeley: S ㎏ m- 

bala,@ 1972),@ p.@86   
32. Thesc were latcr expandcd toten タ方 ド Ⅰ m 力ゐ adding: ヤクなり (in th ね ins 苗 ncC, 

。 。 means ofaiding olhers"), ク ⅠⅠ れ tdh 匝 れし ( Ⅱ vvow"), う Ⅰ J 撰 ("power"), and Ⅰ 花 とれⅠ 

("knotvledgc"). These も ur add ㎡ ons 伍 Ⅰ ぬ er empl 迄 sized lhe function of 

assistlng others along lle pathway beyond ぬ e att れ ilinment ofp Ⅰ づ れ %   
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symbolically@ represent@virtues@ and@ philosophical@ concepts,@ ful- 

丘 lIed  thc  み A Ⅰ んぉ nccds  ofthc  masses  and  sewed  as  哩ウ在ン Ⅰ lcading 

to@ the@ first@ stages@ of@awakening   

Among@the@myriads@of@bodhisattvas@that@subsequently@devel- 
oped@in@Mahayana@Buddhism,@two@pair@symbolically@represented 
the  relationship  between  ク raU 帝 and  施用 姉 : Ma 田 u 血 ri( 文殊 )and 

Samantabhadra  ( 普賢 ),  on  the  one  hand,  and  Mah ゑ sth 接 ma- 

pr 接 pta  ( 勢至 )and  Avalokitejvara  ( 観音 )  on  the  other,  TheSC 

are  c0nstantly  Ⅱ nkcd  in  iconography  and  literature.  For 

instance,  the  且 rst  pair  play  a  crucial  role  in  thc  ノひ d% 解 囲ん 

Sutra@ and@ the@ second@ are@ attendants@ of@Amitabha@ in@the@ Pure 

Land@ triad ， This@ latter@ grouping@ and@ the@ role@ of@Amitabha 

represent@one@of@the@most@perfect@expressions@of@the@bodhisattva 
theory ， 

Buddhist@theologians@place@the@origin@of@Amitabha@(Japanese, 
Hmi 而 阿藤 陀 )  Buddha  in  a  dramatic  setting  in  the  ム d Ⅰ g け 

ち ぴ AA ん ひ初 「 牡 使 Ad ど力 沖 d( 大無量詩経 ). ThereDharmak 俺 ra(Japanese, 

H うに 6 法蔵 )bodhisattvamadehis ぬ mousvow  thathewould  not 

enter  en Ⅱ ghtenment  unless a Ⅱ sentient beings who  inv0ke  his 

name@with@sincere@faith33@are@assured@of@attaining@his@Pure@Land ， 

The@ bodhisattva ， s@ subsequent@ enlightenment@ as@ Amitabha 

Buddha@ finalized@his@ vow@from@ a@ devotional@standpoint ， This 

vow@ of@ Amitabha@ represents@ the@ supreme@ emphasis@ on@ the 

enlightened@ one ， s@ function@ of@ saving@ sentient@ beings@ in@ the 

conventional@woFd@ {funyata@artha) ・ We@ can@properly@view@the 

entire@ drama@ theologically@ by@ reversing@ the@ order@ and@ saying 

that@it@was@actually@the@enlightened@Amitabha@who@assumed@the 
form@of@Dharmakara@bodhisattva@in@order@to@lead@sentient@beings 

33. " 。 Sincere 俺 ith" ( 信 ， 亡 ⅡⅠ re た lrs to menta@ purity   
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to  cn Ⅱ ghtenment.  As  long  as  a  single  individual  Ⅰ emains 

unen Ⅱ ghtened, hew Ⅱ lcontinucto  o Ⅱ 乙 rhisvow  and  themea り s 

of  invoking  h ね name.  Amit 宜 bha,s  attcndants,  Mah 且 sth 五 ma- 

pr 丑 pta  (Japanese, ガクな んず勢至 ) and  AvalokiteSvara  (Japancse, 

イ ほれ 旭 0 れ観音， ),represendngrespecdvelythctwin  aspectsof 戸 Ⅰ ゆ力而 

and@ karuna,@further@emphasize@this@active@function@of@enlighten- 

ment ， 

In@summary ， as@we@view@the@development@of@upaya@in@Maha- 

yana@Buddhism,@ we@note@that@it@ has@a@dual@connotation,@ being 

both: 

(@ 1@)@ A@ method@ for@ the@ enli   htened@ one's@ communication 

of  his  cXperiencc,  and 

(@2@)@ A@ method@ of@spiritual@ awakening@ for@ the@ "ignorant" 

sentient@ being   

As@ a@ method@ of@communication,@it@represents@the@conventional 

truth@ taught@ by@ the@ enlightened@ one,@ the@ manifestation@ of@the 

origin@or@true@ nature@of@enlightenment@ and@ the@apparent@com- 

passion@of@the@bodhisattva ・ Each@of@these@functions@@@   turn@can 

serve@ as@ a@ means@ for@ the@ ㏄     gnorant"@ sentient@ being@ to@ attain 

en Ⅱ ghtcnment,  The  ultimate  叫戸 4% 複 in  Mah 宕 y 乙 na  Buddhism 

is@the@bodhisattva@ way,@ founded@ on@the@ concepts@of@pr4na@and 

化 d%p 擾 ・ This  is  thc  method  Ⅰ dr  e 拷 czJJg ち cg  of  communicating  thc 

fruits@of@enlightenment@to@beings@in@the@conventional@world@and 

at@ the@ same@ time@ serves@ as@ a@pathway@ for@ individual@ spiritual 

progress ・ In@this@ manner,@upaya@becomes@not@a@ mere@ "device" 

or@ secondary@ teaching,@ but@ rather@ represents@ the@ most@ cruci   l 

concept@ of@ Mahayana@ philosophy:@ the@ integral@ aspect@ of 

enlightenment@that@spontaneous Ⅰ   necessitates@the@enlightenment 

of@all@ existents@ as@ symbolized@ by@ the@ bodhisattva   
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